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G U E S T  E D I T O R I A L

Rugged Cross-Rugged Gospel'

By Dr. D. I. Vanderpool*

(R o m an s  1 :14-16)
The subject that has been assigned 

to me for the morning is “ Rugged 
Cross— Rugged Gospel.” The Cross 
and the gospel are inseparable. The 
Cross furnishes the background for 
the gospel. And the gospel is a revela
tion of the purpose of the Cross. The 
best views of life are to be found 
from the Cross.

Years ago one of our camps in the 
Northwest was held at a spot over
looking a beautiful lake with wonder
ful mountains in the distance. The 
keeper of that camp sought the best 
vantage point and there he erected a 
great, rugged cross. I have stood many 
times at the base of that cross and 
looked at the beautiful, snow-capped 
peaks of the high mountains in the 
distance and from that same vantage 
point looked to the deepest depths 
of the beautiful lake that was just be
low me. I thought as I stood at the 
foot of that cross that as the highest 
and the best is to be seen from this 
cross, so the highest, the deepest, and 
the fairest are to be seen from the 
base of His cross. The cross of Jesus 
Christ gives to us tremendous revela
tions. I call attention this morning to 
a few revelations from the cross of 
Christ.

In the first place, the cross of Jesus 
Christ reveals to us the depth of hu
man depravity. The worst that mortal 
man could think or do was revealed

•General Superintendent.
• ’’‘ Message, Evangelistic Conference, Kansas City, January, 
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at the Cross. The greatest shame and 
the deepest suffering came with the 
Crucifixion. The Cross reveals the 
fact that the stain of sin is so deep 
and indelible that it would be eternal 
but for divine aid. The Cross reveals 
that the blight of sin is such that God 
can’t excuse it, man can’t hide it nor 
outlive it. The cross of Jesus Christ 
reveals that man is both wicked and 
willful. If man had not been willful 
in his sin, God might have found some 
other way to save the race.

Not only does the Cross reveal the 
depth of human depravity, but the 
Cross reveals the uttermost in divine 
love. The gentle, holy, sinless Son of 
God died for a depraved race. The 
Cross is God’s answer to the sin prob
lem. God’s dearest and best was free
ly given to mend a broken law and 
to heal the hurt of sin. Nowhere in 
all the world is a greater revelation 
of divine love than is revealed in the 
cross of Jesus Christ.

His cross not only reveals the 
depth of human depravity and the 
uttermost in divine love, but His cross 
reveals a full and complete redemp~ 
tion for the race. Jesus— God’s Son— 
became Altar, Sacrifice, and High 
Priest, that in no way the atonement 
could fail to be perfect. A  perfect 
Altar, a perfect Sacrifice, and a per
fect High Priest—-to bring to us a full 
and complete redemption! Jesus paid 
the debt for every man. A  sip from 
the cup was not enough; a full cup 
drunk to its bitter dregs was required 
before a world-wide invitation could
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be made to a lost and ruined race. 
The Cross reveals to us a full and 
complete redemption. His Sermon on 
the Mount, His holy example, His 
hunger, His loneliness, His midnight 
prayers, none of these were sufficient 
to quench the fires of sin. The blood 
of Christ alone can erase sin from 
the record. The blood of Christ alone 
can make men overcomers. The Book 
says, “Without shedding of blood 
[there] is no remission” of sin. And 
we know there is no forgiveness out
side the blood of Jesus Christ. Jesus 
suffered without the gate that He 
might sanctify the people with His 
own blood. Men are sanctified by the 
Blood. We are made overcomers by 
the word of our testimony and by 
the blood of the Lamb. It takes Blood 
to wash away sins; it takes Blood to 
cleanse the heart from pollution and 
the depravity of sin. And it takes the 
blood of Christ to make us over
comers.

The rugged Cross with its revela
tion of the depth of human depravity, 
with its revelation of the uttermost 
in divine love, with its revelation of 
a full and complete redemption, gives 
to the Church a rugged gospel to 
preach. The rugged gospel makes un
changing demands upon all in every 
generation.

First, the gospel makes a demand 
for a separation from sin. There must 
be a definite, clear, clean-cut break 
with sin. Jesus made that plain and 
clear when He said, “ If thy right eye 
offend thee, pluck it out, and cast it 
from thee . . .  if thy right hand offend 
thee, cut it off.” To another He said, 
“Go, and sin no more.” The require
ment for peace with God, according to 
the standards of the Saviour, was a 
clean break with every known sin. 
Repentance is the royal road back to 
God. If we need any one thing in 
the Church of the Nazarene more than 
we need another, it is a revival of
2 (386)

preaching on Bible repentance. If 
we could get men to meet the re
quirements of a genuine repentance, 
it would not be half so difficult to 
get men to go and get sanctified 
wholly.

Not only does the rugged gospel 
demand a clean break with sin, but 
it demands the consecration of re
deemed personalities. Our possessions 
must be yielded to God for Him to 
have, to hold, and to wear out in His 
service. If there was ever a time that 
we needed to have a revival of rugged 
consecration on the part of minister 
and laymen, it must be now. The 
Christ of the Cross nowhere gave 
quarters or place for sin, but at the 
Cross He paid a full price for full 
deliverance from actual sin and in- 
bred sin. Since at the Cross He has 
furnished complete and wonderful 
redemption from sin, we can preach 
no less. It is not enough to make de
cisions alone. Those decisions must 
be followed up with a full break with 
sin and a full yielding to God if we 
are to go all the way and be all that 
He would have us to be. I believe that 
we can have a crisis in our lives 
which brings sin to an end as far as 
we are concerned.

The gospel, in the third place, de
mands unbroken fellowship and fidl- 
time service. Jesus said, “ Take up thy 
cross, and follow me.” Another place 
He said, “ No man, having put his 
hand to the plough, and looking back, 
is fit for the kingdom of God.” The 
die is cast; the thing is settled; we 
have said good-by to position, money, 
ease, and comfort. We are committed 
to follow where He leads. I believe 
that Pentecost is a cure for passive 
discipleship. When the Pentecostal 
fire strikes a man’s heart it does some
thing for him. It puts a drive in his 
soul to do more for God than he has 
ever done.

Full-time s e r v i c e  and unbroken 
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fellowship are requirements of the 
rugged gospel of Jesus Christ. Pur
posely delayed service to God is 
rebellion. Halfhearted and divided 
service to God is mutiny. And un
sanctified and polluted service is 
treason. When God has given us a 
commission that calls for example, 
drive, purpose, and consecration, we 
can succeed only as we have divine 
equipment. The fires of Pentecost con
stitute our only hope.

A  young fellow some time ago re
ceived a call to a certain church. 
Somebody got to him and said, “ Don’t 
take that church. It is on the down
grade. Somebody’s going to nearly 
have to die to bring it up. Don’t take 
it. That’s a tough assignment.” The 
young man answered and said, “ Who 
is more expendable than I am? I ’ll 
take it.” And though he knew it was 
a tough assignment, though he knew 
he would have to cry, weep, and 
nearly die, the fires of Pentecost 
made him feel that he was expend
able. I do not need to tell you that 
God brought the young man through. 
God had someone through whom He 
could operate.

Dr. Bresee said, and I quote: “ A  
weak Christian, a weak church, or a 
weak gospel is a disgrace to Jesus 
Christ.” And I quote further, “ Our 
gospel is the manifested truth of God 
made crimson with the atoning blood, 
it is soaked in the blood of the Lamb.” 
Our great founder felt that if this 
world deserved anything from the 
church it deserved a rugged gospel, a 
vigorous gospel, a powerful gospel— 
anything but a weak, anemic gospel. 
Our gospel calls for condemnation of 
the sins of our age. Our gospel calls 
for a defense of our standards and 
of our doctrines.

From the very beginning we have 
had our standards against certain 
things and relative to certain things. 
We took a stand against the use of

tobacco. Our Manual forbids the use 
of tobacco. That has been in there 
from our beginning. Some people 
have thought that we were wrong, 
that we were too hard and too rigid 
in our rules. Not too long ago the 
highest authorities in medical science 
lifted a warning against the dangers 
found in the use of tobacco. They have 
agreed that the Nazarenes are right. 
We knew it all the time.

We have had it in our policy that 
tithes and offerings went for financing 
the church and we have always for
bidden our churches to put on a social 
program, banquets, and church sup
pers to collect money to support the 
church and carry on the work of the 
Lord. We have taken the position that 
we ought to have budgets and those 
budgets should be supported by tithes 
and offerings. In the Reader’s Digest 
you  will find that the old-line church
es have acknowledged that the Church 
of the Nazarene has been right all the 
time.

We have taken the position all along 
that we are against oath-bound secret 
orders, fraternities; that an individual 
cannot be a member of the Church 
of the Nazarene and have member
ship or fellowship in an oath-bound 
secret order. It was my unfortunate 
lot to be located in a hotel where one 
of these oath-bound secret orders was 
having a great convention. This was 
supposed to be the most elite, the 
most religious of all the fraternities. 
As I watched them stagger in drunken 
stupor and heard them babble like im- 
biciles, I was heartsick and I said 
to myself, Thank God that the Church 
of the Nazarene draws a line against 
fellowship with and membership in 
such an organization as that.

We must give the people a strong, 
rugged gospel, letting them know 
what we believe, what we teach, and 
what our standards are. If we are 
rugged in our regular preaching be
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fore the fellow ever makes his way 
to the altar, when he does come it 
will be with some convictions. He will 
leave the back seat with the feeling 
that he ought to quit his unclean 
habits, that he ought to separate him
self from the world, that he ought 
to be willing to dedicate his life to 
go all the way with God. When the 
fellow comes through at the altar, if 
he does, he will be about ready to 
become a Nazarene.

I call attention to the fact that the 
fundamental gospel is always the 
same. Preachers may be different, but 
the truth they bear must always be 
the same. Some time ago a fellow 
came to me and he said, “ Brother 
Vanderpool, does your church have 
a syndicate that sends out sermons to 
all the preachers across your church?” 
I said, “ No, we don’t have anything 
like that.” “ Well,” he said, “ that’s 
strange. I have been east, west, north, 
and south. I have been in Nazarene 
churches and I have heard Nazarene 
preachers. If you do not have some
thing like that, pray tell me, why do 
they all preach the same thing?” “ O 
Brother,” I said, “ that isn’t hard to 
explain. You know we all have the 
same Teacher, the Holy Spirit; we 
all have the same Textbook, the Bible; 
and we all have the same experience. 
Why shouldn’t we all preach the same 
thing?” Let a man get converted and 
let him get sanctified, and then let 
him be called to preach the gospel; I 
promise you in every case that his 
message will be rugged, something 
that will call for deliverance from 
the bondage and fetters of sin.

I came in one day when Mrs. Van
derpool was baking. I saw cookies 
over on the table— round cookies, 
heart-shaped cookies, diamond-shaped 
cookies. I looked at them and I picked 
up one from each of the groups. I 
bit into each of those cookies and they 
all tasted the same. I said, “Explain

it to me,” and my wife said, “ That’s 
easy. Those cookies all came out of 
the same batch of dough worked out 
by the same recipe. The only differ
ence is the mold I used in cutting 
them out.” The fundamental gospel 
of Jesus Christ is a rugged gospel and 
is always the same. Every one of us 
has to preach the same. Oh, don’t 
misunderstand me— pour it through 
your own mold but don’t dilute it. 
Don’t mystify others about it; don’t 
apologize for it. Shape it as you will 
but make it plain and serve it hot.

As we face 1958 and the drive of 
this great Golden Anniversary of our 
church, I have a feeling that our 
strongest forces, our heaviest artillery, 
and our sharpest swords are to be 
found in the rugged gospel of Jesus 
Christ. A  weak gospel will never do; 
we must have a vigorous gospel, a 
rugged gospel, a gospel with power in 
it. We must have the kind of gospel 
of which the Apostle Paul spoke when 
he said, “ I am not ashamed of the 
gospel of Christ: for it is the power 
of God unto salvation to every one 
that believeth.”

Down across the years where the 
gospel has been preached in the 
Church of the Nazarene, districts have 
made progress, great churches have 
grown up, and God has come in power. 
He has honored the rugged gospel 
that has been preached by the Church 
of the Nazarene. Oh, I have a feeling 
in my heart that God is challenging 
the church to rise up in this our day 
and give this poor, old, broken world 
an exhibition of rugged preaching of 
full salvation. The gospel has a life- 
changing power about it. The gospel 
has reviving power about it.

A  new church a day for this year 
is a worthy goal. I have a feeling 
that God is going to stir our district 
superintendents, stir our pastors, and 
stir our laymen until we will give 
this goal one tremendous push. I
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pray God that we will reach it before 
the year is over. Give us evangelists, 
give us pastors who feel that the 
fundamentals of the Church of the 
Nazarene as they have been estab
lished across the first fifty years of 
our existence are the fundamentals 
which will give us a mighty thrust 
in this new year. I have the convic
tion that we could have forty-five 
hundred new churches if we could 
have that many swept by a mighty, 
old-fashioned revival. Let pastors and 
laymen and evangelists go in for 
mighty revivals in these older church
es until the churches are stirred to the 
very foundation, until church boards 
and church leaders feel the surge of 
Pentecostal fire in their own hearts 
again bright and clear. This will give 
us a new church in every area.

The gospel changes men and the 
gospel will change communities. I 
went to hold a meeting in a com
munity given over to skepticism, in
fidelity, immorality, dancing, and sin. 
They did about everything they could 
do to run us out, but we stayed with it 
for five weeks and God came. A  re
vival broke out and we got everything 
in the neighborhood converted. They 
couldn’t have a dance within fifteen 
miles. We got every fiddler in the 
whole country gloriously converted. 
Christ was first. The gospel had 
changed a community.

I would not criticize you. Pour the 
gospel through your own mold— a gos
pel that will bring deliverance from 
sin, that will set men free, something 
that will change men’s lives, that will 
bring them out of the mist and out of 
the fog, something that will bring men 
into a certainty until they will know 
some things, bring them to the place 
where they are not “ ever learning, 
and never able to come to the knowl
edge of the truth.” We need to KNOW  
some things—know that past sins are 
gone, know that the Blood cleanses,
September, 1958

know that the gospel has transforming 
power in it. We have the talent, we 
have the technique, we have the mes
sage. God grant that we will not fail 
to have the Spirit. Technique, talent, 
and message all fail unless they are 
shot through and through by the 
mighty moving of the Spirit of God. 
A rugged Cross calls for a rugged 
gospel. Let’s give it to this, our day!

Thoughts on Prayer

Contributed by Willard A. Taylor

B y  C olonel S. L. B rengle: “We 
must not forget that with all our 
study and experience and knowledge 
and effort we shall fail, unless patient
ly, daily, hourly, we wait upon God 
in prayer and watchful faith for the 
help and inspiration of the Holy Spir
it. He it is that opens our eyes and 
the eyes of our people to see spiritual 
things in their true relations. He 
melts the heart, He bends the will, He 
illuminates the mind, He subdues 
pride, sweeps away fear, begets faith, 
and bestows the Blessing, and He 
makes the testimony, the preaching, 
and the written word mightily effec
tive.” (Love Slaves, pp. 78-79.)

D w ig h t  L. M oody : “ I have often 
said that I had rather be able to pray 
like Daniel than preach like Gabriel. 
. . . You know Christ never taught 
His disciples how to preach. When 
Christ got His theological students 
around Him, He taught them how to 
pray. And I think we often ought 
to make that prayer, ‘Lord, teach us 
how to pray.’ ” (Rhodes: Dwight L. 
Moody’s Life W ork and Latest Ser
mons. pp. 471, 473.)
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F ' T Z O T S / L  the EDITOR

High School Religious Council

A  REFRESHING APPROACH to the 
rather persistent problem of re

ligion and the public schools came to 
your editor’s attention recently as he 
had the privilege of speaking to the 
high school student body at San 
Benito, Texas. Principal James Brant, 
feeling that the religious life of the 
students should not be bypassed 
simply because there were difficul
ties to face, worked out a plan for a 
“ High School Religious Council” 
which is charged with carrying out 
certain regular religious activities 
during the school year.

As stated in the brief constitution, 
the purpose of the council is:

1. To promote high ethical stand
ards of living.

2. To emphasize the basic truths 
that all creeds have in common.

3. To strengthen religious founda
tions.

4. To foster an appreciation of the 
Bible as living literature.

5. To present a realistic approach 
to the solution of ethical problems 
that confront young people.

6. To consider the contributions of 
religious thoughts of philosophers, 
poets, novelists, and essayists.

7. To provide a means of listening 
to inspirational music.

In a school that is 75 per cent Latin, 
with probably as many religious faiths 
and Protestant denominations repre
sented as the average community 
would face, this council has been suc
cessful in solving those problems 
which plague most school systems and

has stepped into a place of major im
portance in student body affairs.

One of the principal activities of 
the council is the sponsoring of a 
weekly Wednesday Morning Watch, 
which meets before classes take up. 
Attendance is purely voluntary and 
the response is very gratifying. The 
council also sponsors three religious, 
all-school convocations each year at 
Thanksgiving, Christmas, and Easter.

The council is made up of three 
representatives from each class, elect
ed by the class; a president, elected 
by the student body; and a faculty 
adviser, appointed by the principal. 
The council is amenable only to the 
administration. Mary Parmer, daugh
ter of the Nazarene pastor at San 
Benito, is president of the council 
for the 1958-59 school year.

It is your editor’s opinion that such 
an idea could be followed in many 
high schools where nothing of this 
sort is now being done. It has the 
advantage of being lied into the school 
program, which school authorities 
should welcome, and does not leave 
the religious life of the school to the 
“off campus” organizations. The plan 
also serves to make the religious pro
gram one of the school family of ac
tivities and not just a “ freckled-faced 
cousin” on the indefinite side line of 
student life. This does much to 
strengthen the program in the eyes of 
the students and to lift religious in
terests to a higher level in the think
ing of the average student. Admitted
ly, there would be some barriers to
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this type of program in some schools. 
However, being set up on such a 
broad base, it should be acceptable 
where the more narrow concept of 
religion in the schools would be un
acceptable. It would not present the 
opportunities which the Protestant 
released-time program would afford 
and it would have some limitations 
from the viewpoint of any one re
ligious group. However, in spite of 
these difficulties, the program at San 
Benito seems to be succeeding. Cer
tainly we all must see that any recog
nition of the importance of the re
ligious life of high school students 
would be far better than not to have 
such a recognition, which is so often 
the case. Certainly your editor’s ex

perience in this religious convocation 
sponsored by the council was whole
some in every respect.

A  salute is in order to James Brant 
and to all other school administrations 
who are working to lift the moral and 
religious level of our public schools. 
Mr. Brant and his family attend the 
Lutheran church.

Pastors, perhaps a word to the 
principal of your high school about 
this plan would be a step toward in
creasing the religious activities of your 
school. Your editor is confident that 
Mr. Brant would be agreeable to cor
responding with any school authori
ties who desire to know more about 
his plan.

The Preaching of W. G. Schurman

By S. T. Ludwig*

T  T e  loved and believed in people.
-*■ There was hopp in his heart for 

the worst failure. He gave them of 
his time, his strength, his money, and 
his life. He carri 1 their troubles and 
cares in his own heart and forgot his 
own w'hile sharing their load.” These 
words concerning Rev. W. G. Schur
man come from one who has known 
him intimately across the years. Simi
lar echoes may be heard from people 
who sat under his great ministry. 
For the pastoral woHi of Wenford G. 
Schurman grew out of his devotion 
to the Master and his genuine love 
for people.

Born in the little town of Acadia 
Mines, Nova Scotia, on August 14,

•General Church Secretary.
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1871, Wenford was the son of Major 
and Mary Schurman, devout and god
ly parents. From his mother he in
herited the rugged faith of the Scotch 
Covenanter who would die rather 
than deny his Lord; and the English 
and Dutch blood of his father gave 
him a tenacity of purpose that carried 
him through to victory in spite of 
many obstacles.

Schurman grew to young manhood 
in the town of his birth. At the age 
of twenty-one he left Canada and 
settled in Wakefield, Massachusetts, 
at the home of his sister, entering the 
employment of the Bracket Shoe 
Company. In this relationship he had 
marked success and became an ex
pert in his field. With the superin- 
tendency of the plant in pi’ospect he
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might have been satisfied to spend 
his days in making good shoes and a 
good living. But God’s hand was upon 
this young shoemaker and marked 
him for service in the Kingdom. Fol
lowing his conversion in 1894, young 
Schurman continued to work at his 
trade but took every opportunity 
available for Christian service. It soon 
became evident that God had called 
him, not so much to make shoes, but 
to devote his talent and energy to 
saving the people who would wear 
those shoes.

When the factory in which he was 
working changed its location to 
Nashua, New Hampshire, he changed 
his residence also and there met, 
wooed, and won his wife, Grace Walk
er. They were married on the seven
teenth of March, 1897. She became a 
true companion in his labors and was 
a gracious and faithful helpmeet 
through the years that followed.

He loved his home and brought to 
bear upon his children the love and 
Christian devotion which he and his 
wife so freely gave. One of his neph
ews relates, “ My own early memories 
as a boy include visits to their home 
in Haverhill, where at the close of the 
supper hour eight children with their 
mother and preacher-father had en
joyed a wonderful fellowship with 
fun and stories while they ate; all 
then joined together in family wor
ship. Each of the children read from 
his own Bible and each prayed in 
turn. It was a memory never to be 
forgotten.”

The preaching of holiness was no 
matter of theory with Brother Schur
man. He had felt the need of a second 
definite work of grace in his own life 
and had prayed and struggled through 
a maze of doubts and fears until he 
emerged victorious. Following an all- 
night of prayer in his own home, on 
the second of March, 1900, he plunged 
into the fountain and was made every

whit whole. No doubt, due to his 
own experience in seeking and ob
taining the second blessing, he was 
enabled to preach clearly, definitely, 
and positively along this line, helping 
hundreds of people to enter the ex
perience of heart holiness.

It was in the field of the pastorate 
where Brother Schurman’s talents 
shone with the greatest brilliance. He 
was a man’s man and the pastor of 
all the people. One of his members 
who sat under his ministry at Chicago 
First Church for many years made 
this observation: “ He was a big, rug
ged man, plain-spoken, very sincere, 
self-effacing, humble, and honest.” His 
messages were never stilted, pedantic, 
or boresome. He spoke from his own 
heart, overflowing with love, to the 
needy and broken hearts of his parish. 
He knew the language of the common 
man and did not hesitate to use it in 
sending forth the gospel message with 
penetrating power and passion. It 
was his love for people that kept him 
going far into the night, beyond the 
call of duty and many times beyond 
the limit of his own strength, if only 
he could win them to Jesus.

This incident will show his concern 
for the wayward. A  member of his 
congregation who had been a drunk
ard fell again. Brother Schurman 
went to his home and slept beside 
him on a cot for several nights until 
he prayed this man through. The 
man became a stalwart Christian and 
again Schurman and God had won a 
victory. Little wonder that people 
instinctively clung to him for help 
and guidance when they saw in his 
life such deep love and sympathy for 
broken men and women and such 
undying loyalty to his Saviour. As 
one person put it, “ Here is a preacher 
who is one of us and understands us 
as few can.” When Brother Schur
man stood and gave the invitation, 
his face often was bathed with tears.

8 (392) The Preacher's Magazine



Under his anointed preaching, men 
felt the awfulness of their sins, but 
they saw too the love of a Saviour and 
the great heart of a pastor who stood 
waiting to lead them to God.

The need for holiness and the neces
sity of the believing Christian obtain
ing this experience were ever a re
curring theme in the ministry of 
Brother Schurman. On one occasion 
he wrote in the Preacher's Magazine 
(June, 1931):

I w o n d e r  w h a t e ffe c t  it  w o u ld  h a v e  
on  som e o f  o u r  ch u rch es  i f  the A p ostle  
P a u l c o u ld  step  in  som e  m o rn in g  and 
stan d  in  the p u lp it  an d  lo o k  d o w n  on  
the a vera g e  N azaren e  con g reg a tion  an d  
say, “ H a v in g  b e lie v e d , d id  y o u  re ce iv e  
the H o ly  G h o s t? ”  H o w  w o u ld  m a n y  o f 
o u r  g o o d  p e o p le  a n sw er  h im ?  . . . A c 
c o rd in g  to  th is  scr ip tu re  th e  C hristian  
h a d  a r igh t to  lo o k  fo r , ex p ect , an d  seek  
the ba ptism  o f  th e  H o ly  G h ost.

His own spiritual struggle had been 
severe before he came to the place 
where lie made his complete conse
cration, surrender, and commitment. 
Therefore he knew some of the bat
tles which people would be fighting, 
but he also knew the limitations un
der which unsanctified believers were 
working. He was positive and sure 
that God’s plan was to deliver from 
“ all sin” and make the Christian life 
one of radiance and victory. One of 
the members who sat in his congre
gation for many years states that the 
most impressive characteristic which 
he remembers about Brother Schur- 
man’s ministry was his clear, simple, 
and to-the-point preaching on holi
ness.

One could not type Brother Schur- 
man’s sermons into any particular 
homiletical mold. His preaching was 
varied, current, and always on the 
level of the people to whom he minis
tered. He knew how to use an il
lustration with telling effect. Fre
quently his message would sparkle 
with a bit of humor, and occasionally 
a phrase from the “ language of the

street” was used if it would best con
vey the deep meaning of his burdened 
heart. His preaching had a wide range 
including devotional, doctrinal, and 
experiential phases of the gospel—but 
always it was the same, easily under
stood by young and old. And he based 
his messages, not on finely spun theo
ries and personal notions, but always 
on the Word of God and the ever- 
recurring needs of humanity. He was 
not afraid to preach on the evils of 
sin, the certainty of judgment, and 
the possibility of eternal damnation. 
But he was equally forceful in pre
senting the mercy of God, the love 
of Christ, and the complete redemp
tion of man through the atoning sacri
fice on Calvary’s cross. As one of his 
parishioners has so aptly stated, “ He 
not only preached the Word but was 
a real example of what he preached— 
a true shepherd of the flock.”

Pastor Schurman supported whole
heartedly and loyally every part of 
the church’s program. He had seen 
the havoc and irresponsibility which 
so often grow out of independent 
work. It was his firm conviction that 
the cause of Christ could best be ad
vanced and conserved by the or
ganized church. Having been a dis
trict superintendent, he knew the 
importance of standing by district 
leadership and helping to push the 
cause of home missions. He was an 
ardent believer in world evangelism 
and led his people to new heights of 
missionary zeal, passion, and giving. 
He was a ministerial delegate to four 
General Assemblies (1919, 1923, 1928, 
1932). He brought to the councils of 
the church a pastor’s point of view, 
but it was never narrow, selfish, or 
provincial. He had a world vision, and 
with a spirit of humility and sacrifice 
which he so well exemplified, he 
would be found on the side of progress 
and enlargement whenever Kingdom 
matters were at stake. He was al
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ways ready to help push anything that 
looked like an advance for the church, 
but shied away from anything which 
might look like retreat.

The outreach of Brother Schur- 
man’s ministry was amazing. While 
his major time and energy were spent 
within the limits of his own parish, 
yet he found time to engage in inter
church and community enterprises as 
opportunity afforded. It was his feel
ing that every legitimate contact 
should be made so that the gospel of 
full salvation might come to the at
tention of people who seldom if ever 
entered a church. He deplored the 
lack of proper advertising to get the 
church and its message before the 
people. Schurman was not a sensa
tionalist, but he felt that it was neces
sary for the church to go to the people 
if they were to be led from darkness 
to light.

Pastor Schurman knew how to ad
just quickly to emergency situations 
that so often arise in the work of a 
minister. The writer was privileged 
to sit under his ministry for an entire 
summer while attending graduate 
school in nearby Evanston. It was 
Brother Schurman’s unvarying rule 
to close his Sunday morning message 
not later than twelve o ’clock noon, for 
he knew that many of his people 
would have an hour’s ride on the 
streetcar before they could get home, 
while others were employed as do
mestics and needed to get to their 
work promptly. On this particular 
occasion there had been an unusual 
number of “ extras” preceding the 
morning message, including a “halle
lujah march” offering for missions. 
When the pastor finally got up to 
preach it was 11:45 a.m. The house 
was filled with people, including the 
balcony. I thought, What can a man 
say under these circumstances that 
will be challenging and worthwhile?
10 (394)

But if the time barrier seemed any 
handicap to Brother Schurman he cer
tainly did not show it. Apparently he 
cut out all the frills and gave the 
heart of his message in those fifteen 
minutes. It was an inspiring and 
heart-warming experience to listen to 
that pastor speak directly and simply 
to his people, but with an impassioned 
fervor that made you know God was 
anointing His servant. I still look 
upon that fifteen-minute period as one 
of the great worship experiences I 
have had in the house of the Lord. I 
lost sight of W. G. Schurman but 
I heard God speak through him.

Brother Schurman proved the value 
of longer-term pastorates by his own 
example. His first charge was at Lynn, 
Massachusetts, where he stayed five 
years; his second at Haverhill, Massa
chusetts, where he remained six 
years. After two years as district 
superintendent of the Chicago Central 
District he was assistant pastor at 
Chicago First Church for about eight
een months. Installed as pastor in 
1918, he served Chicago First Church 
continuously for fourteen years. In 
each place he met with outstanding 
success. People came to hear him 
preach. They saw him weep as he 
would plead for the souls of men 
during an altar call. They felt the im
pact of his burdened heart on their 
own lives. Thousands were saved or 
sanctified because he was faithful to 
God’s call.

When he suddenly slipped away to 
be with Jesus so soon after the Gen
eral Assembly of 1932, he left Chicago 
First Church with a membership of 
600, a Sunday school of 850, and a 
Young People’s Society with over 200 
members. W. G. Schurman, success
ful shoemaker, transformed by the 
power of God, became the successful 
pastor-evangelist who won many peo
ple to the Lord.

The Preacher's Magazine



siEiFtivEOKr of tne ivioisrTpa:

The Unity of the Sanctifier and the Sanctified1"

By Frank Carver*

S cripture : Hebrews 2: 5-18 
T e x t : Hebrews 2:11

For both he that sanctifieth and 
they who are sanctified are all of one: 
for which cause he is not ashamed to 
call them brethren.

The text lies in the midst of a por
tion of scripture which presents Jesus 
to us as the High Priest of our profes
sion, man’s perfect Redeemer; and it 
is in the light of this that it must be 
understood.

The fundamental question which 
confronts us in this scripture is this: 
What is the one basic unity here re
ferred to as existing between the 
Sanctifier and the sanctified?

Two phases are involved in this 
unity. One looks back to creation 
and is fulfilled in the redemptive pur
pose of God in man. It is the sweep 
of “Let us make man in our image” 
and the “bringing many sons to glory.” 
It is that inherent kinship with God 
which every man has by creation and 
which Jesus came to re-create into 
the fullness of the divine image.

But this is only background to what 
the Hebrew writer has in mind. His 
major emphasis in affirming a unity 
between the Sanctifier and the sanc
tified is that of a moral affinity. Jesus 
has placed himself on a common 
moral footing with us. In His rela
tionship to the Father, Jesus has trod
den the same paths that we must tread

’"Pastor, Edison, New Jersey.
 ̂* F irst Prize, 1957 Sermon Contest.

in our relationship to the Father. This 
is the reason He is not ashamed to call 
us brethren. It is this that allows him 
to be the Sanctifier and enables us 
to be the sanctified. Apart from this 
moral affinity between Jesus and us 
today, a right relationship with the 
Father would be impossible.

We can more distinctly perceive 
this moral affinity between the Lord 
Jesus and the Christian as we see 
how it was brought into realization in 
the historical Jesus. This our scrip
ture first expresses as:

A  U n it y  in  H u m il ia t io n  
vv. 5-9

The first chapter of the letter to 
the Hebrews presented Jesus to us as 
the Apostle of our profession, God’s 
final Word. There He is seen in His 
superiority to all of creation, particu
larly to the angels, to whom man was 
subjected for a period of his religious 
history. But now the angle of vision 
is turning:

For unto the angels hath he not put 
in subjection the world to come, 
whereof we speak. But one in a cer
tain place testified, saying, What is 
man, that thou art mindful of him? or 
the son of man, that thou visitest him? 
Thou madest him a little lower than 
the angels; thou crownedst him with 
glory and honour, and didst set him 
over the works of thy hands: thou hast 
put all things in subjection under his 
feet (vv. 5-8a).
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Here is man’s destiny in the cre
ative purpose of God. Man was des
tined to be the crowning point of 
God’s handiwork. God planned for 
him to rule over all the rest of crea
tion (Genesis 1:28).

For in that he put all in subjection 
under him, he left nothing that is not 
put under him. But now we see not 
yet all things put under him (v. 8 b ).

Sin, that great intruder, and diso
bedience, that effective despoiler, in
vaded the realm of man and rendered 
him powerless to fulfill his God- 
intended destiny. Man’s fear of the 
monsters of his present-day discovery 
is ample evidence of this.

But we see Jesus, who was made a 
little lower than the angels for the 
suffering of death, crowned with glory 
and honour; that he by the grace of 
God should taste death for every man 
(v. 9).

In verse nine the time relation of 
“ crowned” tells us that Jesus not only 
has been but still is “ crowned with 
glory and honour.” And in the same 
way it tells us that Jesus not only 
has been but still is a little lower 
than the angels! That is, while Jesus 
has cast off the material, spatial, and 
temporal limitations of that human 
nature which He took on to become 
lower than angels, He still retains 
that moral affinity of it which binds 
the Sanctifier and the sanctified. He 
who is higher than angels is also 
lower! A  paradox! No! He is our 
Sanctifier and that “ by the grace of 
God” !

Out of the roots of a basic kinship 
with created man, Jesus, to perfect 
His moral unity with man that He 
might become man’s Sanctifier, en
tered the human race. He not only 
“ dwelt among us,” but “ was made 
flesh”— “ a partaker of flesh and 
blood.”

And this is He who is God’s final 
Word, the supreme and perfect Rev
12 (396 )

elation of God, “ the brightness of his 
glory,” “ the express image of his per
son,” He “ for whom . . . and by whom 
are all things.”

The only adequate illustration of 
the limiting involved is that of the 
historical method of His coming— 
the omnipotent Christ as a tiny, ten
der, and helpless Baby. It is impos
sible to imagine great physical, 
mental, and spiritual limitations 

But this is why the sacred writer 
could pen: For both he that sancti- 
fieth and they who are sanctified are 
all of one: for which cause he is not 
ashamed to call them brethren!

Second, this moral affinity which 
is the stressed point of unity between 
the Sanctifier and the sanctified is 
shown as:

A  U n it y  in  D isciplin e

For it became him, for whom are all 
things, and by whom are all things, in 
bringing many sons unto glory , to 
make the captain of their salvation 
perfect through sufferings. For both 
he that sanctifieth and they who are 
sanctified are all of one (vv. 1 0 -lla ).

Here we see that the discipline 
through which Christ reached per
fection is that through which He also 
brings His people.

The perfection to which Christ at
tained here is not an ethical purity 
or an apprehension of the divine, but 
rather a qualification as “ captain of 
. . . salvation.” Perfection in the New 
Testament is always a relative con
cept, being the completion of the par
ticular end or purpose in view. In 
the Greek version of the Old Testa
ment it is used to describe the Hebrew 
phrase, “ filling the hands,” which de
scribed the installation of the priests 
in the actual exercises of the office. 
Their hands were “ made perfect” by 
being furnished with the material of 
their work. Thus we are concerned
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about how Jesus “ filled His hands” 
for His task of “ captain of our salva
tion.”

“ Captain” here is a leader, one who 
goes before on the same path. He is 
not one who sends but one who goes 
before his men into the battle, taking 
not only the same risk but the greater 
risk. The captain goes on before and 
his men must follow.

Jesus Christ is the Captain of our 
salvation. We to be sanctified must 
follow Him in that same path of dis
cipline which made Him our Sancti- 
fier. What was that path of discipline?

But we see Jesus, who was made a 
little lower than the angels for the suf
fering of death, crowned with glory 
and honour; that he by the grace of 
God should taste death for every man. 
For it became him, for whom are all 
things, and by whom are all things, in 
bringing many sons unto glory, to 
make the captain of their salvation 
perfect through sufferings (vv. 9-10).

Though he were a Son, yet learned 
he obedience by the things which he 
suffered; and being made perfect, he 
became the author of eternal salvation 
unto all that obey him (5: 8-9).

And being found in fashion as a 
man, he humbled himself, and became 
obedient unto death, even the death 
of the cross (Philippians 2: 8).

First, because He learned obedience 
He was perfected as the Author and 
Captain of our salvation. Second, He 
learned obedience by the things which 
He suffered. And third, this obedi
ence led Him to the death of the 
Cross.

We must follow our Captain in the 
discipline of learning what obedience 
to the will of the Father is in all the 
circumstances of human life. We 
must learn the meaning of obedience 
in the midst of sinful temptations. 
Jesus did. We must learn the meaning 
of obedience in the fires of contrary 
circumstances and influences. Our
September, 1958

Lord did. And most difficult of all, 
we must learn the meaning of obedi
ence even in the face of the attraction 
of the good. Our Sanctifier did.

This is more than learning to obey. 
That had been Jesus’ eternal habit. 
But it was not until the garden and 
the Cross that He really knew what 
it meant to obey God as a man. We 
too will not have learned obedience 
until we have submitted to the dis
cipline of the cross! Not until we en
ter the Gethsemane of brokenness 
and mount the Calvary of utter aban
donment and allow that false ego 
which we have “ pitied, petted, and 
pampered” to be put to death will we 
have truly followed our Lord in His 
path to perfection. “ For both he that 
sanctifieth and they who are sancti
fied are all of one.”

That moral affinity which is the 
point of unity between the Sanctifier 
and the sanctified involves not only 
Jesus’ sharing our moral experiences, 
but also our sharing in His experi
ences through which He gained the 
victory for us! It is a unity in dis
cipline!

Last and most glorious, this moral 
affinity is pointed out to be:

A  U n it y  in  E xa lta tio n

In verse nine the Hebrew writer 
speaks of Jesus “ crowned with glory 
and honour” ; then in verse ten he 
writes of Him “ bringing many sons 
unto glory.” As a result of the union 
of the Sanctifier and the sanctified 
in humiliation and discipline there 
comes also a union in exaltation.

This is first an exaltation over 
death.

Forasmuch then as the children are 
partakers of flesh and blood, he also 
himself likewise took part of the same; 
that through death he might destroy 
[literally “ strip of power” ] him that 
had the power of death, that is, the
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devil; and deliver them who through 
fear of death were all their lifetime 
subject to bondage (vv. 14-15).

Jesus through His death stripped 
him of authority whose realm of rule 
death is. And if we have been united 
with Christ in His death, then for us 
also has the devil been stripped of 
his power.

The deliverance is from the fear of 
death, which in a moral and religious 
sense is universal to man. While a 
man may in his human courage face 
fearlessly physical death, yet he can
not apart from Christ face the moral 
significance of death with confidence. 
Dr. Hardy Powers in and now NEW 
GUINEA tells how the raw heathen 
natives of that land possess a tor
menting fear that all will not be well 
with them in the life after death 
(p. 61).

But in our union in exaltation with 
our Sanctifier we know that herein 
is our love made perfect, that we may 
have boldness in the day of judgment: 
because as he is, so are we in this 
world (I John 4:17).

Second, this unity in exaltation is 
an exaltation over sin.

Wherefore in all things it behoved 
him to be made like unto his brethren, 
that he might be a merciful and faith
ful high priest in things pertaining to 
God, to make reconciliation [literally 
“ propitiation” ] for the sins of the peo
ple (v. 17).

The moral affinity that exists be
tween the Son of God and ourselves 
is here carried to the extreme that, 
in His sharing of our moral experi
ence or relationship to God, He went 
so far as to in some way far beyond 
our apprehension identify himself 
with our sinfulness. This propitiating 
death was designed neither to force 
God nor merely to influence man, but 
to enable God to change men! For 
“he . . .  by himself purged our sins” 
(1 :3). Dare we say that through the
14 (398)

death of the Cross He took on himself 
our sinfulness in order that we might 
be enabled to take on His sinlessness? 
If so, what a unity in exaltation!

Third, this unity in exaltation is an 
exaltation over temptation.

For in that he himself hath suffered 
being tempted; he is able to succour 
[come to the aid of] them that are 
tempted (v. 18).

The power of sin can not only be 
broken but it can remain broken in 
our lives. Because of the perfect hu
man experience of the Son of God we 
have a merciful and faithful high 
priest. Having shared the conditions 
of our moral existence, He under
stands what we face and is merciful. 
As divine, He is able to be faithful 
in that mercy. Because He is the 
Son of God, we can be assured of ade
quate help in the time of temptation 
and that from One who has triumphed 
over the full strength of temptation; 
for he who falls yields before the 
last strain. We are exalted with Him 
over temptation.

The union of the Sanctifier and the 
sanctified, that moral affinity between 
us and the historical Jesus, is extend
ed even to the power of the glorified 
Christ. We share the benefits of His 
position who has sat down on the 
right hand of the majesty on high; 
who even there is still touched with 
the feeling of our infirmities (4:15). 
The Sanctifier and the sanctified are 
all of one!

Our privileges in grace stem, not 
from a man becoming God in order 
to lead us to God, but from God be
coming man to lead us back to God!

God in Jesus Christ invaded the 
human race that He might be enabled 
to invade the human personality!

God in Jesus Christ became one 
with us in our moral struggle that we 
might be privileged to partake of the 
divine! Jesus put himself on the level 
of our relationship to God that in
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that relationship He might become a 
perfected Saviour and lead us into 
perfect relationship with God! For 
he hath perfected for ever them that 
are sanctified (10:14).

The union of the Sanctifier and the 
sanctified is a moral affinity, a union 
of a shared moral experience:

Which begins in humiliation, 
travels the path of discipline, 

and is made complete in exalta
tion.

For both he that sanctifieth and 
they who are sanctified are all of one, 
for which cause he is not ashamed to 
call them brethren.

Are We Nazarites?

By James H. Whifworth*

S c r i p t u r e : Numbers 6 : 1-8.
We are Nazarenes because Jesus 

was a Nazarene. Most of the life of 
Christ on earth was spent in the hill
side town of Nazareth, from which 
came the word Nazarene. Under the 
leadership of Dr. Phineas F. Bresee, 
a humble group of holiness people 
chose this Bible name for their new 
church. During the present year we 
offer praise to God for fifty years of 
progress since our fathers from the 
East and the South joined hands with 
Nazarenes from the West to encircle 
the world with holiness.

A  Hebrew word pronounced much 
like the Greek name for the Galilean 
town of Nazareth occurs in the Old 
Testament, where it identifies an ex
clusive class of Israelites. Any per
son desiring to commit himself or 
herself to a time of special allegiance 
to the Lord was instructed in the law 
of Moses to take the vow of the 
Nazarite. The root of this word means 
“ to separate oneself” or “ to devote 
himself.”

Usually Bible students refrain from

*Pastor, Normal, Illino is.

affirming any relationship between 
the Greek name Nazareth and the 
Hebrew word Nazarite. Instead of as
suming that Nazareth was derived 
from the Old Testament name, many 
authorities try to connect the words 
of Matthew (2:23), “ He shall be 
called a Nazarene,” with the various 
predictions concerning the “righteous 
Branch.” However, the particular one 
of two Hebrew words for branch, 
NTSR, is less like Nazareth or Naza
rene than the Hebrew word Nazarite. 
Both of these Old Testament words 
have the N  and the R sounds in the 
same positions, but the Z in Nazarite 
is more like the corresponding Greek 
letter than the Ts sound in the word 
for branch. Moreover, since no other 
derivation for the Greek word is 
known, no law of grammar forbids 
one presuming a probable relation be
tween the terms Nazarite and Naza
rene. Then too, Matthew’s reference 
to prophecy may be associated with 
the prediction that Samson should be 
a Nazarite from birth.

Whether one is correct or not in 
believing that the Greek word was 
derived from the Hebrew, he must be
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impressed by the similarities between 
the vows of the Nazarite and the com
mitments of a Nazarene. The vows of 
both the ancient Hebrew and the 
member of the modern holiness 
church involve separation from in
dulgence, conformity, and contamina
tion. To emphasize the points of like
ness, we shall examine these three 
aspects of separation.

I. Separate from  Indulgence

A very important part of the Naza
rite vow concerned abstinence from 
intoxicating beverages. During the 
period in which a person kept the 
vows of separation unto his holy God, 
he was not to indulge himself in de
sires which might hamper his devo
tion to the Lord. Wine, in this case, 
was the most common pitfall to piety.

The more obvious social and moral 
evils were all clearly outlawed in 
God’s revelation to Moses, but the 
exact nature of intoxication was more 
difficult to define. Today we know 
that alcohol breaks down the drink
er’s self-restraint so that he does what 
he would not otherwise do. Although 
the Hebrews knew that excessive 
drinking was degrading, they had no 
chemical standard to determine the 
percentage of alcohol necessary to 
cause harm to the individual. At the 
same time, they were forced by the 
universal contamination of drinking 
water to quench their thirst with fruit 
juices whenever possible. For this 
reason the law was lenient concerning 
the use of grape juice under the com
mon name of wine, but this attitude 
cannot be construed to condone the 
use of liquor. Whenever the wine 
was known to be fermented, it was 
forbidden by God.

For the Nazarite the restriction was 
much more exacting than the Volstead 
Act, which set one-half of one per 
cent as the point of intoxication. A

person wholly devoted to the Lord 
was to avoid every product of the 
vine, even though remotely related to 
the evil. This was a deliberate re
nunciation of mischief that injured 
the body. When Paul warned against 
defiling the temple of God (I Corin
thians 3:17), he merely went a little 
beyond this Old Testament pattern 
of moral purity and made a general 
application of the principle.

In the Manual of the Church of the 
Nazarene, temperance is extended to 
all things pertaining to worldliness. 
The reason tobacco was not mentioned 
in the Bible is that the filthy habit 
was no problem in those days. Other 
forms of immorality were adequately 
covered in different sections of the 
law. As far as the Nazarites were 
concerned, indulgence in drinking was 
the immediate danger. When one 
strives for mastery in the Christian 
life, he must be “ temperate in all 
things” (I Corinthians 9:25). This 
means to “ abstain from all appear
ance of evil” (I Thessalonians 5:22).

Samson was a Nazarite from birth, 
but he was not consistent at all times. 
When he kept his vow, he was a 
mighty man. Yet all Samson’s power 
came to naught when he failed to 
keep God’s command to Israel for
bidding all dealings with the vile in
habitants of Canaan. For illicit love, 
he lost the blessing of God. Follow
ers of the Galilean Nazarene take no 
comfort in the failure of the fickle 
Nazarite, for in Christ provision to 
live victoriously has been made 
which Samson could not know. The 
Nazarene consistently lives above the 
snares of the world.

II. S eparate from  C onform ity

Not only was the Nazarite separate 
from debasing indulgence, but he also 
was separate from conformity to the 
world. To show to everybody that he
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was different from the world, the 
Nazarite let his hair grow during the 
period of his vow. Since comparative
ly few women took these vows, the 
symbol of nonconformity was made 
to fit the custom among the men. 
Though the analogy of long hair did 
not hold ti’ue where women were 
concerned, the sign was easily under
stood when men let their hair grow. 
Paul explained later that a woman’s 
hair was her glory. If a man went 
without using a razor, it was a shame 
(I Corinthians 11:14-15). In order to 
make wonderful (as the Hebrew 
says) his vow, the Nazarite assumed 
this mark of humility.

The important thing about the 
Nazarite’s vow was not the length of 
the hair. This was only the outward 
manifestation of a definite relation
ship with God. A  man cannot be 
wholly devoted to the Lord without 
its getting out on him. Heartless legal
ism wrangles over the external forms 
of piety; true holiness cuts out the 
venom of pride that poisons the life 
with worldliness. When the life stream 
is pure, it will display its mark of 
discrimination. No one need worry 
about pride of dress or pride of spirit 
when the heart is pure.

Everyone who joins the Church of 
the Nazarene makes sacred vows to 
maintain the marks of distinction 
listed in the General Rules. They 
forbid quarreling, evilspeaking, dis
honesty, worldly dress, and all forms 
of unholy entertainment. Observance 
of these rules is not a matter of keep
ing the law. It concerns keeping of 
one’s vows to God. Just as it would 
be unfair to coax anyone to join the 
church when he was unprepared, so 
it is improper to infer that anyone 
can be released from his vows of 
membership. Man cannot rescind 
them.

In a changing world the Nazarene 
does well to remember the binding

nature of a vow. Jephthah, according 
to Judges 11, made a vow to give to 
God whatever first came from his 
house to meet him if he was given 
victory in a certain battle. Jephthah’s 
great error was not in keeping the 
vow but in making a wrong vow.

Solemn vows are never to be vio
lated, no matter what changes come 
in social customs. The excuse that 
people no longer believe that way 
does not exempt from a valid vow. 
Only one exception occurs in Scrip
tures, and that had to do with a hus
band’s or father’s consent to a vow 
made by a wife or daughter (Num
bers 30: 3-15). ‘W hen thou shalt vow 
a vow unto the Lord thy God, thou 
shalt not slack to pay it: for the Lord 
thy God will surely require it of thee; 
and it would be sin in thee. But if 
thou shalt forbear to vow, it shall be 
no sin in thee” (Deuteronomy 23: 
21-22) .

Many times Christians are troubled 
about legalistic convictions which are 
not exactly scriptural. Some of the 
old saints had ideas which could not 
be supported by any clear statements 
in the Bible. Conformity to a good 
person’s opinion does not constitute 
a vow to God. Devout people are 
occasionally mistaken about what the 
Bible says. God does not forbid 
change when new light comes to the 
soul. Nevertheless a Christian must 
be very careful that a change involves 
a personal conviction and not a sol
emn vow. It would be far better to 
go through life restricted by a ridicu
lous vow than to break the vow. The 
wise man said, “ Better is it that thou 
shouldest not vow, than that thou 
shouldest vow and not pay” (Ecclesi
astes 5:5). Promises to God at an 
altar of prayer or before the church 
at the reception of members can 
never be broken unless God himself 
reveals unmistakably His approval.
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One cannot pray around a broken 
vow.

III. Separation  from  C o n ta m in atio n

The third part of the Nazarite vow 
involved separation from any con
tamination with death. For the He
brew, death was a terrible thing that 
brought defilement. No one could 
touch a corpse without being polluted. 
Those who were compelled to dispose 
of the decaying remains were unclean 
for seven days and were required to 
observe the rites of purification before 
they participated in any religious act. 
For this reason the priests were not 
allowed to enter a place where there 
was a dead body unless it was that 
of a very close relative. However the 
Nazarite’s vow went farther and pro
hibited his mourning the loss of a 
father or mother or of a brother or 
sister. Under no circumstance was the 
vower to pollute himself while under 
the vow. Such rigid isolation fore
shadowed the words of Jesus: “ If any 
man come to me, and hate not his 
father, and mother, and wife, and 
children, and brethren, and sisters, 
yea, and his own life also, he cannot 
be my disciple” (Luke 14:26).

Back of the Old Testament attitude 
toward death was the idea that it was 
in some way related to sin. Although 
the Israelites found it difficult to ex
plain the symbolism, they were aware, 
to some degree, long before St. Paul 
expounded the principle, that death 
was the recompense for sin. On the 
other hand, the descendants of Noah 
gave evidence of knowing that the 
cure for sin involved the death of a 
sacrificial animal. Hence one is justi
fied in believing that death in the

Old Testament was the type of sin. 
Then, since sin involved defiance of 
God, death too was utterly repugnant 
to His holiness. Accordingly, the re
striction against touching death in any 
form was a graphic lesson teaching 
God’s abhorrence for sin. The separa
tion of the Nazarite from contamina
tion was meant to suggest a separation 
from sin itself. In a figure it looked 
forward to a time when the followers 
of the Nazarene would shun all sin. 
As the Nazarite put away all mani
festations of death, so the sanctified 
Christian puts away all sin.

In contrast to the symbol of death 
is the type of life. Being quarantined 
from contact with death, the Nazarite 
was free to live an unpolluted life. 
Therein the vow became the entree 
into a life where death had no part. 
So the believer who takes the vow of 
discipleship enters a more abundant 
life. When death meets its end in 
crucifixion, a richer life of blessing 
begins.

Over against the points of similarity 
between the vow of the Nazarite and 
the promise of the Nazarene there 
stands out one big difference. The 
first was temporary or intermittent; 
the second is constant. At times the 
vow of the Nazarite seemed to reach 
nearly the same depth of consecration 
as the New Testament experience of 
sanctification, but then it would fal
ter and moderate. While there is still 
a battle with external temptations 
after sanctification, heart p u r i t y  
maintains constant victory over sin 
because the cleansing is complete. The 
sin offering and the burnt offering of 
the Nazarite were efficacious for the 
immediate time. We have a Sacrifice 
in Christ which is adequate to rid of 
all sin for all time.
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Pointed Paragraphs for Preachers

II. Intellect and Emotion in the Sermon
By F. Lincicome

If your sermon merits the place of 
honor it should, it must be highly in
tellectual and deeply emotional. Your 
sermon must instruct the intellect and 
inspire the heart. As a usual thing 
a preacher has two kinds of people in 
his audience, those who are of a 
strong intellectual temperament and 
those who are largely emotional. The 
preacher that caters to a few intel
lectual giraffes in his audience will 
starve those of his crowd who live in 
the realm of their sensibilities.

Someone said, “ How did you like 
that sermon?” He said in reply, 
“ There was nothing inspirational 
about it!” “Yes, but there was some
thing intellectual about it.” My first 
appeal must be to the intellect but 
my final appeal must be to the emo
tions. By preaching to the intellect 
alone I will set people to thinking, 
but if the message lacks the emotional 
appeal, it will not bring them under 
conviction. Too much of our evange
lism is on this line. It stops with a 
mental appeal.

Man has a threefold nature: intel
lect, sensibility, and will. Christianity 
addresses the entire man. Believing 
that people go into religion head first, 
my first appeal must be to the intel
lect, for I can make a man feel only as 
I make him think, and can make him 
act only as I make him feel. Emotion 
is always the prelude to motion. Mo
tives to action come through our 
sensibilities. Then if this is true we 
should live the intellectual life. Keep 
up with your reading. We need to 
read for information, mental disci-

’’'Evangelist, Gary, Indiana.
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pline, enlargement of vocabulary, and 
familiarity with the best English.

The preacher who does not read is 
distressingly deficient, stammeringly 
poverty-stricken for words, and often 
a calloused butcher of the English 
language. Conscious of his limitations, 
he tries to substitute zeal for knowl
edge, vociferousness for thought, blus
ter for facts, pounding for expounding, 
exploding for explaining, and exhorta
tion for exegesis.

Do not try to substitute spirituality 
for intellectuality. The idea that all 
we need to do is to open our mouths 
and the Lord will fill them, or that, 
since we have been baptized with the 
Holy Ghost, He will give us the mes
sages—these ideas carried out will 
produce a generation of shallow 
preachers who are exhorters and not 
preachers. Your sermon must have 
thought content. You have no right 
to invite people to come and hear you 
preach unless you have something to 
say. It is not enough for you to talk 
twice on Sunday. You must say 
something twice on Sunday. It is one 
thing to talk, another thing to say 
something. I listened to a man talk 
more than one hour on one occasion, 
and he noticed me smiling. So after 
the service was over he came to me 
and said, “ What were you laughing 
about?” I replied by saying, “ I got 
perfectly amused to see how any 
preacher could stand up and talk for 
more than an hour and at the same 
time dodge every idea in the uni
verse.”

What the people want is not that 
what you say be so voluble but valu
able. Less study on how to say it and
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more study on what to say would 
rescue us.

It is not enough to get up and make 
a noise; that might have been accepted 
in the days gone by, but not now. Do 
not resort to a high-pitched emotion
alism when you haven’t anything 
worth saying. Don’t try to hide your 
mental poverty under a stream of re
ligious expressions such as “ Hallelu
jah!” “Praise the Lord!” and “ Amen!” 
This too often is a trick of an empty 
mind. You can’t get by with a “ Bless

God!” ranting about backslidden 
churches and discussing women’s 
styles, for it will not do for a regular 
Sunday menu. The minister is largely 
responsible for the decrease of spiritu
ality because he is not giving the 
people food for their souls. Many 
Christians are undernourished. Chris
tian character cannot be built on a 
negative emphasis. The “ thou shalt 
not’s” have their place in my sermon, 
but the “ thou shalt’s” have a bigger 
place.

Periphrasis

By J. K. French*

W e are living  in a day of conden- 
s a t i o n .  We have condensed 

liquid and powdered milk. No longer 
do we have to eat large quantities of 
food for vitamins—we have it in pill 
or capsule form. There are bouillon 
cubes, orange juice, lemonade, con
centrated tea and coffee, liver shots, 
and many other things we can get a 
lot of, by taking a little amount.

The three-cylinder word at the 
heading of this article means “ the 
using of many words to express but 
little.” In spite of the fact that this 
is a fast-moving age of condensation, 
many pastors are known for their 
much speaking. They remind one of 
the man in church who leaned over 
to his friend and whispered, “ I hope 
that preacher has said something 
when he gets through talking.”

Christ was always brief and to the 
point, even in His Sermon on the 
Mount, when He preached a hundred 
sermons in one. His parables were 
simple, brief, and interesting. Con

*Pastor, Le Mars, Iowa.

sider the parable of the sower. Jesus 
could have said something like this: 
“ Upon the third day of the week, a 
beautiful, warm day, about the year 
of a .d. 2, a man of good character, 
who was a farmer by vocation, after 
proper and thoughtful meditation and 
consideration, decided to plant some 
seeds. After careful selection of the 
seed, he embarked upon his journey 
to his well-improved acreage about 
two and one-half miles north of town. 
He arrived tired and worn at his field, 
but nevertheless he planted his seeds 
in the ground.” What did He say? 
“ A  sower went forth to sow, . . . and 
he sowed.”

Some time ago I watched a mother 
robin feeding her young. It seemed 
as though she rammed her head half
way down the little robin’s throat, 
but she delivered the goods, con
densed, to the point, quick and 
satisfy ingly.

May we as pastors steer clear of 
periphrasis. May our daily prayer be 
that we may be brief, interesting, and 
powerful for His glory.
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Gleanings from the Greek New Testament

By Ralph Earle*

Romans

Servants or Slaves?
Three times in verses sixteen and 

seventeen the word doulos occurs. 
Found 125 times in the New Testa
ment, it is rendered “ servant” 118 
times in the King James Version. Six 
times it is translated “ bond” and once 
“ bondman.”

Only once in the New Testament 
of this version do we find the term 
“ slave.” There (Revelation 18:13) it 
is the rendering of soma, which means 
“ body.” In all the other 145 instances 
soma is translated “body” in the King 
James Version. The American Stand
ard Version does the same thing. In 
the Revised Standard Version the 
term “ slave” occurs 32 times. Why 
the difference?

Most lexicons agree in giving “ slave” 
as the first meaning of doulos. Proper
ly an adjective meaning “ enslaved,” 
it is used mostly as a substantive in 
the New Testament. Abbott-Smith 
treats it under the adjective.1 But 
Moulton and Geden’s concordance 
lists it separately,- as does also the 
lexicon by Arndt and Gingrich.3

The proper goal of all Bible transla
tions should be to present the Word 
of God in terms that convey correctly 
to the reader the true meaning of the 
original. These terms should be used 
in the sense with which the reader 
is familiar.

'Op. c it . , p. 122.
20p. c it ., p. 227 
a0p. c it ., p. 204.

’"Professor, Nazarene Theological Seminary.

6:15-23

Judged by this standard there can 
be little question that “ slave” is the 
more accurate rendering for doulos. 
Today “ servant” normally signifies 
one who works for wages. But in New 
Testament times slavery was exceed
ingly common; it is said that one-half 
of the population of the Roman Em
pire consisted of slaves. The doulos 
of the New Testament, in most in
stances at least, was what we would 
now call a “ slave,” not a “ servant.”

Arndt and Gingrich make this in
teresting observation: “ ‘Servant’ for 
‘slave’ is largely confined to Biblical 
translations and early American 
times . . . ; in normal usage at the 
present time the two words are care
fully distinguished.”4

The first part of this statement is 
supported by The Oxford English 
Dictionary, which says: “ In all the 
Bible translations from Wyclif to the 
Revised Version of 1880-4, the word 
very often represents the Hebrew 
ebed or the Greek doulos, which cor
respond to slave” ; and declares: “ In 
the North American colonies in the 
17-18th centuries, and subsequently in 
the United States, servant was the 
usual designation for a slave.”5

Adolph Deissmann bemoans the 
fact that “ the word slave with its 
satellites has been translated servant, 
to the total effacement of its ancient 
significance, in our Bibles.”0 The very

4 Ibid.
5"The Oxford English Dictionary" (Oxford: Clarendon Press, 

1933), IX , 508. This would appear to be the source of Arndt 
and Gingrich's statement.

6"L igh t from the Ancient E a st/7 p. 319.
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prevalent custom of slavery forms an 
essential background for understand
ing Paul’s language at many places in 
his Epistles. He is not talking about 
hired servants who are free to come 
and go as they wish, but of slaves, who 
are subject to the will of their masters.

Only thus can we understand the 
phrase “ servants of sin” (v. 17). The 
Greek clearly means “ slaves of sin.” 
And that is what men are until freed 
by Christ.

Trench points out the basic conno
tation of doulos when he writes: “ The 
doulos . . .  is properly the ‘ bond-man,’ 
from deo, . . . one that is in a perma
nent relation of servitude to another, 
his will altogether swallowed up in the 
will of the other.” 7

There are half a dozen different 
words for “ servant” in the Greek New 
Testament. Doulos should be trans
lated slave. That is done here by 
Goodspeed, Knox, Spencer, Williams, 
and the Revised Standard Version.

Freed to Be Slaves
The idea of slavery carries over 

clearly into the succeeding verses of 
this section. In verse twenty the ex
pression “ slaves of sin” occurs again. 
“ Sin” carries the definite article, 
which, as noted above, suggests that 
it is personified as a monster who is 
master over his slaves.

Verses eighteen and twenty-two 
speak of “ being made free from sin.” 
Deissmann calls attention to the fact 
that the exact verb and preposition 
here are used as technical expressions 
in the legal documents for freeing 
slaves in the time of Christ.8 So this 
language was entirely familiar to 
Paul’s Roman readers and much more 
meaningful than it is to us today. They 
knew—some of them doubtless by 
personal experience—exactly what it

7"Synonyms," p. 30.
8"Light from the Ancient E a st/ ' p. 326, n. I.
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meant to be freed from actual slavery.
But the apostle presents here an 

astounding thought. We are freed 
from the slavery of sin that we may 
enter a new slavery! We become 
“ slaves to righteousness” (v. 18) or 
“ slaves to God” (v. 22)— evidently 
parallel ideas. “ Righteousness” and 
“ God” are both in the dative case and 
should be translated with the same 
preposition (not as in K.J.V. and
A.R.V.).

In these two verses the expression 
“become servants” is the verb douloo. 
In the active voice it means “ enslave.” 
But in the passive, as here, it means 
“ become a slave to someone.’"'1 Paul 
calls upon his readers to be freed from 
the slavery of sin that they might find 
the glorious freedom of a higher 
slavery. They are to be slaves to God.

There is a valuable, and valid, homi- 
letical hint here. No man is ever ab
solutely free. Everyone is a slave. 
But each one chooses whether he 
will remain a slave to the cruel tyrant 
Sin, or submit to be a love slave of 
the Lord Jesus Christ. These are 
ultimately the only two alternatives, 
and everyone must choose between 
them.

Holiness or Sanctification
Some readers are jarred by the fact 

that the revised versions have changed 
“holiness” in verses nineteen and 
twenty-two to “ sanctification.” A l
lergic to change, as most humans be
ings are, they are quick to criticize 
the revisers. It might come as a sur
prise to such to know that Greek word 
here, hagiasmos, occurs ten times in 
the New Testament and in the King 
James Version is translated “holiness” 
five times and “ sanctification” five 
times. It is the term which is used 
in the familiar passage, “ This is the

9Arndt and Gingrich, op. c it . , p. 205.

The Preacher's Magazine



will of God, even your sanctification”
(I Thessalonians 4 :3 ).

There are other terms— hagiotes, 
hagiosyne— which clearly mean “ holi
ness.” It would seem wiser to follow 
the revised versions in translating 
hagiasmos as “ sanctification.” As a 
verbal noun it properly describes the 
work of sanctification, rather than the 
resultant state.10

However, it must be noted that 
Meyer goes to the opposite extreme. 
He writes: “ The word hagiasmos is 
found only in the Septuagint, Apocry
pha and in the New Testament (in the 
latter it is always holiness, not sanc
tification . . . ) , but not Greek writ
ers.” 11 On the other hand, many 
competent scholars take issue with 
Meyer. We cannot decide the matter 
dogmatically.

Wages—Free Gift
The closing verse of this chapter 

states graphically the contrasting re
wards for serving sin and serving God. 
Though all men are slaves to sin, until 
freed by Christ, yet they do receive 
wages— but what wages! A ll that sin 
can offer is eternal death.

In contrast is “ the free gift of God,” 
eternal life. And this is only “ in 
Christ Jesus our Lord.” Here is the 
heart of Paul’s theology.

The word opsonion originally meant 
the provisions or pay for soldiers. But 
in the papyri and inscriptions it is 
used in the general sense of “ wages.” 12

“ Gift” in the King James Version 
is changed to “ free gift” in the revised 
versions. In the New Testament there 
are several derivatives of the verb 
didomi, “ give,” such as doma, dorema, 
doron, and dorean. But the word here 
is charisma, from charis, “ grace.” So 
it means something graciously given.

Another Grumbler Cured
The pastor of a little church in a 

small town became so discouraged 
over his trials that he became an 
inveterate grumbler. He even found 
fault with his own brethren because 
he imagined they did not treat him 
well. Then one day a brother min
ister was invited to assist him a few 
days in a special service. At the close 
of the Sunday morning service the 
unhappy one invited the visiting min
ister to his house to dinner. While 
they were waiting alone in the parlor 
he began his dole story, saying,

“You have no idea of my troubles, 
and one of the greatest is that my 
brethren in the church treat me very 
badly.”

The other propounded the following 
questions:

“ Did they ever spit in your face?”
“No.”
“Did they ever smite you?”
“ No.”
“ Did they ever crown you with 

thorns?”
This last question he could not an

swer, but bowed his head thought
fully. The other replied,

“ Your Master and mine was thus 
treated, and all His disciples fled and 
left Him in the hands of the wicked. 
Yet He opened not His mouth.”

The effect of this conversation was 
wonderful. Both ministers bowed in 
prayer and earnestly sought to pos
sess the mind which was in Christ 
Jesus. During the ten days’ meeting 
the discontented pastor became won
derfully changed. He labored and 
prayed with his friend, and many 
souls were brought to Christ.

—From Today

10Cf. Abbot-Smith, op. c it ., p. 5.
110p. c it ., p. 249.
r-'Deissmann, "B ib le  Studies/' p. 148; VGT/ pp. 471 f .
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A dozen different ways to make October 1

Anniversary BULLETINS
One of the most beautful you  have ever seen—  

prepared specifically for this "once-in-a-lifetime" 
celebration. Your members will all want one to 
take hom e!

A vailable either blank or with inside pages 
printed with a  most significant responsive reading 
program.
No. S-59 (inside p ages printed) 100 for ONLY $2.75 
No. S-58 (inside pages blank) 100 for ONLY $2.75

Anniversary SEALS
Appropriate for any number of uses, such as on 

m ailing pieces and door-to-door literature. Printed 
in 3 colors on foil and die cut.
No. U-59 50 for 75c; 100 for $1.00

500 for $3.75; 1,000 for $6.50

Anniversary MATS
For church new spaper ads and other 

A vailable in four sizes.
No. U-55 1" high Cross and bottom 

reverse
No. U-56 1 % " high Cross and bottom 

reverse
No. U-57 2" high Cross and bottom 

white
No. U-58 2 Vi" high Cross and bottom 

white

Anniversary SONG

printing.

panel in 
25c 

panel in 
25c 

panel in 
25c 

panel in 
25c

'Enroll 4 More" PIN
Challenge every class in your Sunday school to 

increase their enrollment. W hen they 've reached 
"4 m ore," g iv e  each m ember one of these pins. 
Eye-catching, all-metal, artistically highlighted in 
rich blue and gold.
p j .2 2 5  12 for 30c; 100 for $2.25

"The Sun Never Sets in the M orning"
Thrilling singing for your congregation!
A  colorfully designed, four-page folder containing 

the words and music of the official anniversary 
song by  Dr. Haldor Lillenas. A lso includes another 
new  song entitled "Seeking the Lost to W in."
No. 206 25c; 12 for 85c; 50 for $3.00; 100 for $5.00

ORCHESTRATION
Four-page folder containing entire orchestration 

of the anniversary song, "The Sun Never Sets in 
the M orning." For all instruments, enabling use of

--------------Anniversan'
FOR GIFTS •  FOR AWAIT

PAPERWEKH
In striking fo it 

back. It will la: t 
U-100

PEN
Beautiful, slili, 

with sky-blue p la 
PE-39 39c; 3 f* !

PENCIL
Bright, shiny jc  

cially suitable {*■ 
on Anniversan S 
PE-58

PE-58

JOIN WITH NAZARCNIS AROUND THC WORLD C O m im u
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No. VE-58

SUNDAY in your church

No. PI-58

Anniversary HYMNAL
This dignified white and gold volum e containing 

anniversary emblem FREE to all pastors (family 
name imprinted in gold) of churches ordering twelve 
or more copies of the regular edition.
PRAISE AND WORSHIP (regular edition)

12 or more, $1.60 each, delivery extra

any instrument or combination of instruments— solo, 
duet, trio, quartet, or full orchestra. 7 x 10 inches. 
Punched to fit "Mult-O" Ring or "Hymn-Orchestra- 
tion" binder. 50c; 6 for $2.00; 12 for $3.50

"Week of Witnessing" STREAMER
Something you'll want to post throughout your 

church. Silk-screened on poster paper in a rich 
blue and golden yellow  "g lo w "  paint. Size, 6 
x 30".
No. U-61 50c; 5 for $1.00

'One Million" PIN

Keepsakes
DS •  FOR PERSONAL USE

IT
r-color design with mirror on 

'  •years. 3V2”  diameter.
$1.00; 12 for $10.00

gold-capped ball-point pen 
astic base. 5”  long.
$1.00; 25 for $7.95; 100 for $26.50

old lead pencil—espe- 
r giving EVERYBODY 
Sunday.

5c; 100 for $4.50

ss»
CHURCH OF THE 

NAZARENE

in a
Stimulate interest, arouse enthusiasm by  giving 

a pin to each Sunday school pupil. Jumbo-size, all- 
metal pin strikingly designed in red, white, and 
black, and highlighted in gold. Size, 1" in diameter. 
No. PI-58 12 for 35c; 100 for $2.50

"One in a Million" TRACT
A  prayerfully planned, two-color, four-page folder 

to assist Nazarenes in witnessing to one million 
souls betw een October 5 and 12. Size, 3 x 6". 
Be sure to order quantity equal to at least four 
times your membership.
No. VE-58 WITH IMPRINT (minimum imprint or
der, 250): 250 for $3.00; 500 for S4.50

1,000 for $7.00 
A llow  two w eeks for imprinting.

WITHOUT IMPRINT: 100 for 75c; 250 for $1.50 
500 for $2.50; 1.000 for $4.00

ATING "F itly  Golden Years'
September, 1958

Limited Stock of All Items 

ORDER AT ONCE 

To Assure Delivery

NAZARENE PUBLISHING HOUSE
(409) 25



The Conservative Theological Position 
and the Spirit of Evangelism1*

By Dr. Edward Lawlor*

T w a s  ordained to the Christian
ministry by Dr. R. T. Williams. I 

can almost see again today his pierc
ing eyes and hear the ring of his voice 
as he set me apart to be a preacher of 
the gospel. He made two statements 
which I shall never forget. He said, 
“ Young men, I have two admonitions. 
The first is, Honor the Blood— in your 
teaching, in your preaching, in your 
working, in your living; honor the 
Blood.” He also said, “ Honor the 
Holy Ghost.”

Our church with the closing of this 
Golden Anniversary year will cross 
the threshold of a new area. No re
ligious denomination ever started on 
its second half-century in its service 
to humanity in a more demanding 
day. Mankind stands at the cross
roads; it faces its age-old problem— 
man’s inhumanity to man, man’s in
ability, man’s sins. We start our sec
ond half-century at a time when the 
house of mankind is burning down 
and no one seems able to put out the 
fires. Our day has solved the riddle 
of the atom but we face moral ruin. 
We have glossed over the awfulness 
of sin; we have depersonalized the 
individual; we have turned our homes 
into boarding houses and our schools 
and colleges into places where we 
teach our young people how to make

♦Superintendent, Canada West D istrict.
^Message, Evangelistic Conference, January, 1958.

26 (410)

a living but not how to live. We start 
this second half-century in a day when 
we hear more of religious revival and 
religious evangelism than ever before 
in our history, and yet at a time when 
false religion and creeds and cults are 
rapidly spreading, when a tidal wave 
of modernistic evangelism is sweeping 
our world.

The Church of the Nazarene with 
her conservative theological position 
and her spirit of evangelism has a 
rendezvous with destiny in this day. 
The instruction Dr. R. T. Williams 
gave me illustrates the beginning of 
the Church of the Nazarene. The 
Blood was her battle cry; her birth
right was the baptism of the Holy 
Ghost. On these two principles the 
Church of the Nazarene was created 
and upon these it spread from town 
to town and land to land and country 
to country. We must retain this con
servative theological position and we 
want to. But along with adherence to 
orthodoxy we need to revitalize the 
spirit of evangelism as it is related to 
our theology or this second half- 
century will not measure up to the 
progress of the church in her first 
half-century.

What is the theological position of 
the Church of the Nazarene? If it can 
be summed up in just one word, that 
word would be “ Wesleyanism.” How
ever, it does not begin with Wesley, 
really; it goes clear back to the
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preaching of the apostles in the Early 
Church. It is very significant what 
John Wesley taught and preached, 
that the holiness group of the Wes
leyan revival was not his own crea
tion. He said holiness is the doctrine 
of Jesus Christ, of St. Paul and St. 
Peter and St. John. And Mr. Wesley 
said it is no more his than it is the 
doctrine of anyone who preaches the 
pure and full gospel. He said he found 
holiness in the oracles of God, in the 
Old and New Testament, when he 
read them with no other view or de
sire but to save his own soul.

The doctrine of entire sanctification 
or heart holiness, while it rose to its 
full power during the Wesleyan re
vivals, is primarily and fundamentally 
a Biblical doctrine. The conservative 
theological position of the Church of 
the Nazarene holds to the principles 
that Wesleyanism is a mediating, 
middle-of-the-road theology, with its 
basic idea that truth lies not in the 
extremes of truth but in between. 
This position mediates between Cal
vinism on one hand and modernism 
on the other hand. It blends the ex
tremes in the matter of salvation: the 
one position which places too great 
an emphasis on the God factor and 
the other which places too great an 
emphasis on the man factor, with the 
one leading to unconditional salvation 
and the other leading to humanism. 
We maintain the sovereign glory and 
grace of God alongside the freedom 
and personal responsibility of man. 
We believe that salvation is condi
tional, that God is just, man is free. 
We glorify the holiness of God; we 
dignify the estate of man; and we 
claim that the power of God is able 
to save and cleanse the soul of every 
man everywhere who will receive it. 
We are neither fundamentalist in the 
now accepted term nor liberal. We 
must keep our heritage of a conserva
tive theological position in the middle

of the road, but to do that we must 
have a theology on fire, shot through 
with the spirit of holy evangelism.

That’s what made Wesleyanism 
what it is. It was not just holiness— 
it was holiness set on fire. It was not 
only sound in doctrine but it was lit 
with soul passion and personal ex
perience. And today we need creed, 
we need doctrine; but we need also 
a flaming evangelistic spirit along 
with it. May the church accept this 
responsibility. Let us lift high this 
torch which has been passed on to us 
from the past. Let us not major on 
minors or minor on majors. Let’s not 
be isolationists, seeking to help only 
our own area. Let us be international 
in our evangelistic outlook and out
reach. Let us not criticize our church, 
our organization, our generals, our 
districts, our local leaders. Too often 
we have criticized when we should 
have loved; we have abused when we 
should have prayed. We have excused 
ourselves when our revival meetings 
have been barren and have tried to 
lay the blame on outer causes, when 
we ought to have laid it at our own 
doors. Too often we have been idle 
at the real task of evangelism.

This does not mean that we should 
resign our evangelistic task. Dr. 
Robertson, that great British divine, 
one Monday morning— a blue Monday 
morning—went into his study and 
wept and prayed in despair. He cried, 
“ O God, why did You ever call me 
to preach this gospel? I want to re
sign the ministry.” In the quietness 
of that study the blessed Holy Spirit 
came and took hold of his hand and 
said, “ Oh, no, Robertson, not ‘resign’ 
but ‘re-sign.’ ” That is what we must 
do. We must be gripped with a new 
sense of divine urgency that will send 
us out in this second half-century of 
service to do something.

Our programs need to be more than 
just programs. Our organizations need
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to be more than just organizations. 
We need to see that we have some 
assets, and thank God for the assets. 
I thank God every day for the asset 
of our past leadership. I thank God 
every day for our present leadership. 
I thank God for the asset of every 
layman scattered around the world 
whether in America or Britain or 
Europe or Israel or Africa or Austra
lia or New Zealand or Canada. But 
I also recognize our dangers. And to 
keep our conservative theological po
sition and also this spirit of evange
lism we are going to have to look at 
some of these dangers.

We need to remember that there 
is the danger of softening our doc
trinal position. There is also the dan
ger of narrowing our vision until all 
we can see is our own area. There is 
the danger of lowering our standards. 
I saw an advertisement of a renowned 
car from America the other day. The 
slogan said, “We live up to a stand
ard, not down to a price.” One of 
the immediate dangers that we face 
is this matter of allowing the hard 
grip of secularism to take hold of 
our spirit of evangelism. Some of our 
laiety and some of our ministers have 
sold out for a price rather than live 
up to a standard. And then there is 
the danger of forgetting that every 
one of us must know God in all His 
fullness and all His power; we must 
have personal experience rather than 
congregational experience.

Bishop McDowell of the Methodist 
church of the United States, speaking 
to a General Conference of the Meth
odists in 1932, quoted John Wesley 
as s a y i n g  that Methodism would 
work with the same power and divine 
impulse and be actuated by the same 
original motives for only about one 
and one-half centuries unless at that 
time the movement received a new 
vision from God and made a fresh 
attempt for God and became filled
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with a new power from God. If it 
failed to receive this, it would cease 
to be in the front line for the salva
tion of souls and the spread of the 
Kingdom, and would instead become 
a conventional institution, retaining a 
theological statement of faith, useful, 
doing a lot of good, but a church 
that would no longer hear the sound 
of a mighty rushing wind or see the 
cloven tongues of fire upon the heads 
of its servants. The glory of the first 
days of the church would be past and 
would never be regained.

That statement was made by Mr. 
Wesley before the days of radio or 
television and atom energy and all 
that we have in this generation. Dare 
I suggest to you that if Mr. Wesley 
felt it would take a century and a 
half for a church to degenerate, his 
day being what it was, it could well 
be that a church could degenerate in 
our day in a third of that time, which 
would be fifty years?

We can retain the conservative the
ological position and no longer hear 
the sound of a mighty rushing wind 
or see the cloven tongues of fire upon 
the heads of our people. I pray God 
that in this year there shall spread 
a holy desire which will reach out 
to the farthest outpost of the church, 
which will cause our people to go in 
for a single-minded, wholehearted 
revival in this our time. Let us recon
secrate ourselves anew with a willing
ness to serve this present age any
where, any time, and at any cost. Let 
us be servants of Him and each other; 
let us continue in the Crusade for 
Souls. Let us have revivals. Let the 
lamps of lost souls be lighted at our 
altars. Let us have camp meetings 
and keep the glory and the fire and 
the blessing and the unction of God 
upon us.

This is our responsibility but it is 
also our only hope.
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Religious Existentialism

III. Practical Norm of Love

By Mildred Bangs Wynkoop*

“T/ioit shall love thy neighbour as thyself.”

When one encounters the moral de
mand of the New Testament a num
ber of possible personal reactions oc
cur. The limitations of human life, 
the fallibility, the ignorance, the stu
pidity, and humanness of men seem 
to cancel out any possibility of real 
approximation to the ideal. When 
the normal self-assertiveness and self- 
interest and the human demands in
cident upon any kind of wholesome 
self-identity are defined as sin, then 
the utter foolishness of taking Jesus’ 
remarks seriously is the only reason
able response. Perhaps, we hear 
someone say, this ideal is set before 
us, not to actually keep, but to re
mind us of our inability in this re
spect. It will serve to rob us of any 
measure of self-assurance or pride and 
it will keep us on our knees asking 
for forgiveness. Others consider the 
very attempt to keep this command
ment a sin in that no inherently sin
ful human being is able to aspire to 
such holiness with any but sinful 
motives. Some, alas, out of despera
tion and loyalty to a theology, attempt 
to resolve the contradiction between 
perfection and human ability by in
terpreting anything one does as pleas
ing to God.

It seems only proper to assume real, 
moral seriousness of the Bible and

♦Professor of Theology, Western Evangelical Seminary, 
Portland, Oregon.

God’s message in it. To give ground 
here would put one in the impossible 
position of having to interpret sub
jectively all the moral commands in 
the light of human capacity and de
ciding which were serious and which 
were not. Moreover, there seems no 
good reason for rejecting the univer
sal Biblical call to right living and 
personal responsibility to God. In the 
Bible there is clearly a positive call 
to moral decision. What then is the 
solution?

The principle of God’s dealing with 
men and the secret of the moral life 
are in this fact, namely, that there 
are no abstract commands. Wherever 
a principle is given there is also a 
human application. Nothing is ever 
required that is out of keeping with 
humanhood. We are never left with 
impersonal law but always with a 
practical application with which to 
contend. Had we been left with the 
first part of the commandment alone 
without the “ second, like to it,” pre
cisely this dilemma would have con
fronted us.

Here has been outlined the most 
thoroughgoing commitment to a gov
erning center that could be devised 
for human beings. Here is total in
tegration. Here is moral decision that, 
so far as is humanly possible, is ab
solute. And the center is “ the Lord 
thy God.” But a problem arises as 
we attempt to conceptualize “ God”
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and make of Him the effective Object 
of our love. Abstraction here is fatal 
to real love, for love is not an abstrac
tion. It is here that an unrealness is 
apt to overwhelm us and rob us of 
contact with significance and purpose, 
and leave us to flounder and often 
fall. We make the total commitment, 
gear all of life into that commitment, 
cultivate every capacity to its highest 
effectiveness, feel the throb and splen
dor of a perfect love to God, and yet 
are thwarted and finally defeated for 
lack of an adequate outlet.

To love God as described above is 
“ the great”  commandment. It is 
“ first” because it is the fundamental 
commandment, the one underlying all 
others. But there is a second— not 
distinct from, but arising out of, the 
first—which becomes the outward ex
pression of the first and gives evidence 
of the love which is professed. In fact, 
so important is the second to the first 
that John, in developing his doctrine 
of the Christian life (I John), states 
boldly that a profession of love for 
God without the expression of it as 
designated in the second command 
constitutes a practical denial of that 
love. The gentle John states that such 
a failure reveals the professor as a 
“ liar.” This is a hard word and a 
penetrating moral criticism.

“Thou shalt love thy neighbour as 
thyself.” This is the test and measure 
of love to God. It, in the most funda
mental way, evidences the sincerity of 
our love. It also gives it concrete and 
wholesome content. Had not this de
scription of agape been given to us, 
Christian ethics would have been left 
dangerously subjective and abstract, 
dangerous because abstraction can
cels out love. The second command
ment is the test of the keeping of 
the first. The first without the second 
would be illusion; the second without 
the first is impossible. The first de
scribes an attitude toward God; the
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second, communication with man. The 
first is love without reserve, without 
qualification, without limitation— ab
solute, insofar as men may use that 
term. The second is love in relation. 
The first, alone, could issue in vapid 
mysticism and isolationaism, for it 
has no boundaries. The second, alone, 
would issue in a shallow humanism, 
for its boundaries are fixed and the 
source of its power limited and per
verted. Together the abstractions and 
relations of human life issue in whole
some living because the eternal di
mension and perspective can be re
lated and tested by temporal and 
concrete concerns.

But there is still another challenge 
and safeguard. A  total love for others 
could be and has been misunderstood. 
An undisciplined love for others is as 
harmful to the recipient as it is dis
astrous to the one who offers love. 
Unstructured love has no character. 
It produces indolence in others and a 
violated personality and weakened in
tegrity in the giving self. Jesus said, 
“Love others as you love yourself,” 
and thereby brought into Christian 
experience content and direction, bal
ance and power.

The commandment, as absolute as 
the first, touches the quick. We may 
glibly profess love to God and re
main beyond the judgment of men, 
but this demand becomes a judgment 
day before the great day of Judgment. 
If perfect love includes an expression 
of love recognizable to others, equal 
to the esteem in which we hold our
selves, then any cheap glibness is 
taken from our witnessing. A  Chris
tian will listen kindly to reasoning 
and acknowledge his faults and lack 
of graciousness. He will contribute 
peace and gentleness to a tense, ex
plosive situation. He will honor his 
obligations, financial, social, in busi
ness, and at home. He will be scrupu
lously honest with time, money,
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confidences, opportunities, and re
sponsibilities. If he does not, his pro
fession of divine grace is a lie, to use 
John’s term.

A  Christian who professes perfect 
love will establish and maintain com
munication with all men insofar as it 
is in his power to do so. He will 
cultivate friendship as he desires 
others to seek him out. He will not 
withdraw from the concerns of men. 
He will identify himself with them, 
as men, and let flow out of him the 
fullest measure of the sharing of him
self and his Christ possible in any 
given situation. He will not draw his 
skirts about him and retire from life, 
but will gird himself with the towel 
of service and plunge his hands into 
the task needing to be done. If he 
does not, Jesus’ existential interpreta
tion of the law robs him of the right 
to profess a love to God, perfect love, 
holiness.

The existential emphasis on love 
demands a revolution of that which 
we have called love heretofore. Love 
as profound respect for ourselves in 
the wholly proper sense, and love to 
God as evidenced in the total devote- 
ment of all the capacities and areas 
of that self to Him, can still be intro
spective, self-seeking, and perverted 
if it be not poured out concretely into 
the lives of others. Love to God is 
tested and measured by our love to 
our neighbor.

When have I fulfilled the com
mand? Not simply when I am no 
longer human and have no more ca
pacity to change, expand, push into 
new depths and heights of personality 
development and spiritual insight. 
Jesus was interested in the warm, 
rich' humanhood of the persons to 
whom He spoke. One who has com
mitted himself wholly to God and 
who maintains that commitment (for 
this is a living relation, not an a-per- 
sonal one) and who keeps a whole
September, 1958

some balance between self-esteem and 
other-esteem, so far as God is con
cerned, has fulfilled the law. This 
does not mean that one’s best today 
is good enough for tomorrow. It means 
that the top moral capacity is required 
at any one moment, no more, no less. 
This does not leave us with an im
possible ideal but one that requires of 
us all we can contribute of moral re
sponsibility and integrity.

T h e  P astor ’s E a s y  J ob

His job is something like a football 
in a big game; he is kicked on one 
side and then on the other.

If he writes a postal, it is too short; 
if he writes a letter, it is too long; 
if he issues a pamphlet, he is a spend
thrift.

If he attempts to safeguard the in
terest of the church, he is trying to 
run things; if he does not, he is 
allowing things to go to the dogs.

If he attends extra meetings of the 
church, he is an intruder; if he does 
not, he is a shirker.

If the attendance is slim, nobody 
likes him anyway; if he tries to help, 
he is a pest.

If he calls for the offering, all he 
thinks about is money; if the offering 
is not good, he is to blame.

If he is in a smiling mood, he is 
frivolous; if he is serious, he is a sore
head.

If he seeks advice, he is incom
petent; if he does not, he is bull
headed.

If he mixes with the members, he 
is too familiar; if he does not, he is 
too ritzy.

So, ashes to ashes, dust to dust; 
if others won’t do it, the pastor must.

— Copied from Texarkana 
First Bulletin

(415) 31



Outline of Financial Policies

By Kenneth T. Meredith*

I. Some B asic P rinciples

A. Develop the idea that giving 
to the church is stewardship 
to God rather than charity to 
a social organization.
1. Tithing is a spiritual ne

cessity.
2. Giving is a method of wor

ship.
3. Giving is a means of grace.

a. The person who invests 
in the church (outsider 
as w e l l  as member) 
will expect return on 
the investment.

b. Many are saved after 
they give their first 
five dollars.

B. Develop a consciousness that 
money given to the church is 
secure.
1. Let people see a direct re

lationship between money 
invested and spiritual divi
dends, i.e., revival, build
ings, expanded program, 
missions, etc.

2. In the business of the 
church, be businesslike.

3. Keep the handling of the 
money open and secure.
a. Duly appointed tellers.
b. Efficient treasurer.
c. P r o p e r  bookkeeping 

system.
d. Regular audit.
e. Let all m o n e y  go 

through regular chan
nels.

■"Pastor, Kansas City North, Missouri.
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C. Co-operate with the district 
church program.
1. The pastor’s faithfulness to 

the district financial pro
gram is an example of 
faithfulness (or o t h e r 
wise) to his people to fol
low in the local program.

2. If the pastor chooses to 
withdraw support from a 
part of the district pro
gram he may not like, his 
people will feel free to 
withdraw support from a 
part of the local program 
they may not like.

D. Tithe to the general church.
1. The 10 per cent plan of 

giving to the g e n e r a l  
church is an example of 
the church for the people 
to follow.

2. God will honor and bless 
the church for the tithe as 
He blesses the individual.

3. It must be done if we ful
fill our obligation to world 
evangelization.

II. S ome H elpful  H in ts

A. A  good unified budget system 
gives a complete picture of 
the finances of the whole 
church at a glance.

B. In prosperous times one big 
offering is often easier to 
raise than twenty-five little 
ones. This is better training 
for budget giving.

C. A  good way to open the eyes 
of a non-tither is to make him
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a teller and let him see what 
others about him are giving.

D. It keeps the pastor above 
suspicion if he lets the laity 
handle all the money.

E. The stewards are responsible 
to the church in the area of 
finance. Use them. It is easier 
to get a financial program 
adopted by the church board 
if it comes as a recommenda
tion of the board of stewards.

III. A  W o rking  M ethod
We have found that a method of 

keeping financial policy up to date and

before the church board is beneficial. 
It prevents policies from becoming 
outdated or lost to the congregation. 
It informs new members of current 
program and eliminates dead issues. 
It makes reviewal of salaries and pay
ments a regular feature of the busi
ness of the board. It is now in opera
tion in about twenty-five churches 
which have adapted it successfully to 
their needs.

It may be adopted by the board an
nually or semiannually, as desired.

Following is an outline of the princi
pal factors in the policy:

Statem ent of Policy

I. A d m in istra tio n  (presented on
recommendation of the pastor and
department executives)
A. The church board shall meet 

. . . (date and tim e).
B. Adoption of motions by the 

church board authorizes the 
treasurer to pay any incurred 
expense.

C. All motions incurring expense 
shall stipulate amount if pos
sible.

D. The church shall advertise 
regularly in . . . (include 
paper or other methods).

E. The departments shall share 
advertising expense as fol
lows . . .

II. P u lpit  Su pply  (recommended by
board of stewards)
A. The pastor shall have the 

privilege of inviting occasional 
speakers.

B. They shall receive . . .
C. Foreign missionaries sent by 

the Department of Foreign 
Missions shall receive the of
fering taken for them.

D. The pay of revival workers 
will be determined by the 
church board.

E. The entertainment of special 
workers, missionaries, college 
groups, and evangelists shall 
be cared for by the entertain
ment committee.

F. In the pastor’s absence, the 
pulpit supply committee shall 
select supply persons.

G. Pulpit supply persons shall 
receive . . .

III. P astoral  C are (recommended
by the board of stewards)

A. The pastor shall receive . . . 
as salary.

B. The pastor shall receive . . . 
expense.

C. The pastor’s utilities and par
sonage upkeep will be paid.

D. The pastor’s vacation time 
will be . . .

E. The pastor will be permitted 
. . . weeks’ revival leave.

F. The pastor’s expense to dis
trict and general gatherings 
will be paid.

IV. Staff  (recommended by the
board of stewards)
A. The ministers of music shall 

receive . . .
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B. The c u s t o d i a n  shall re
ceive . . .

C. The custodian of the grounds 
shall receive . . .

B udgets (recom m ended  b y  the
board of stewards)
A. All budgets except General 

Budget will be paid on a ten- 
month basis, starting immedi
ately after the district as
sembly.

B. The General Budget is to be 
paid monthly.

C. The General Budget is to be 
10 per cent of receipts.

D. The Educational Budget will 
be the amount assessed.

E. The N.M.B.F. budget will be 
the amount assessed.

F. The D i s t r i c t  Budget will 
be . . .

G. The District Center Budget 
will be . . .

VI. B uilding  (recommended by the
board of trustees)
A. The regular payment for re

tirement of indebtedness will 
be paid out of the church gen
eral account.

B. The expense of new building 
and maintenance is to be paid 
out of the building fund.

C. All outside gifts (aside from 
regular offerings) u n l e s s  
specified will be placed in the 
building fund.

C losed-D oor P olicy

Expensive-looking cars were disgorging elegantly clad men and 
women before the great church. Just before the services began an old 
Negro man, quite evidently not a member of the congregation, made 
his way timidly to the door. An usher reluctantly found the aged man 
a chair.

The old Negro was impressed by the sermon and when the 
service was over went down to speak to the pastor.

“ I would like to join your church,” he ventured hesitantly.
The black-robed minister, somewhat taken aback by the an

nouncement, could only stand and stare for a moment. Then he 
found his voice.

“My friend,” he said cautiously, “ this is a most serious step you 
are taking. I would advise you to consider it for a couple of weeks 
and then come to see me again. In the meantime, talk to the Lord 
about it.”

Two weeks later the old Negro was back. “ I’ve reconsidered,” 
he told the pastor; “ I’m not going to join your church.”

The minister, obviously relieved, was nevertheless curious. “ The 
last time you were here you were very anxious to join us. Why did 
you change your mind?”

“ I took your advice and had a talk with the Lord,” replied the 
Negro. “ He advised me to go somewhere else. Said He had been 
trying to get in here himself for twenty years, and hadn’t made it yet.”

— S ubmitted  by  H. N. F erguson 
Brownsville, Texas
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S Z E IF tH V L O IIS r  W O R K S H O P

Contributed by Nelson G. Mink*

True Holiness

1. Not inability to sin, but ability 
not to sin.

2. Not freedom from temptation, but 
power to overcome temptation.

3. Not infallible judgment, but ear
nest, honest endeavor to follow 
higher wisdom.

4. Not deliverance from infirmities of 
the flesh, but triumph over all 
bodily affliction.

5. Not exemption from conflict, but 
victory through conflict.

6. Not freedom from liability of fall
ing, but gracious ability to prevent 
falling.

7. Not the end of progress, but the 
deliverance from standing still.

R ev. C. R. L ee, Pastor 
Richmond, Ind., First

Church M embers

1. Some are Pillars. They worship 
regularly; they give freely of time 
and money.

2. Some are Supporters. They give 
their time and money, if they like 
the minister and the treasurer.

3. Some are Leaners. They use the 
church for funerals, baptisms, and 
weddings, but give neither time 
nor money to support it.

4. Some are Specials. They help oc
casionally when something appeals 
to them.

5. Some are Annuals. They are Easter 
birds, all dressed and looking seri
ous.

6. Some are Spongers. They take all 
the blessings and benefits they can 
get, but do not help the church 
in return.

—Selected
* Pastor, Waco, Texas.

Things to K eep in M ind 
The Value of:

A clock is in its reputation for ac
curacy.

A wrench is in its ability to adjust to 
a problem.

A car is in its ability to perform well 
on the upgrade.

A stamp is in its ability to stick to the 
end of the journey.

A pair of scissors is in its ability to 
co-operate.

A tack is in its head, that will not let 
it go too far.

A man is in his ability to combine all 
these virtues.
—Texarkana First Church Bulletin

“ Consistency, Thou A rt a Jewel!”
The sincere medical instructor says: 

“Gentlemen, we have an epidemic of 
typhoid. We must find the source of 
typhoid fever germs and stamp them 
out.” In unbelievable contrast some of 
our modern medical men are saying: 
“Gentlemen, we have an epidemic of 
alcoholism. We must treat the victims 
as sick people, but we must not do any
thing to infringe upon their free rights 
to continue the use of alcohol.”

L iquor Hot- shots
“I never use alcohol. I am more afraid 

of it than Yankee bullets.”
— Stonewall Jackson 

“I am a total abstainer from alcoholic 
liquors. I always felt I had better use 
for my brain than poison it with alcohol.” 

— T homas A. Edison 
“Drink in the new United States, is 

the source of all evil, and the ruin of 
half of the working men in the country.” 

— George W ashington 
—First Baptist Church, Anglesea, N.J.
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I p r e a c h i n g  p r o g r a m  for September

September 7, 1958 
Morning Subject: 

“BECAUSE” OR PROBLEMS OF THE SANCTIFIED
S cripture : Romans 8:1 -7
T e x t : Because the carnal mind is enmity against God (Romans 8 :7 ) .
I. R e m a r k s :

A. This text is a scriptural definition of the unsanctified nature 
in man.

B. Christians should know the danger in harboring this unsanc
tified nature.

C. Carnality is basically the cause of all sin.
D. No teaching is safe that does not deal honestly with the sin 

problem.
1. Regeneration brings forgiveness of sin and new life in God.
2. Sanctification destroys the carnal nature and fills with the 

Holy Spirit.
II. C a r n a l i t y  Is a  D a n g erou s  E nem y (“ Not subject to the law of 

God” ).
A. The theory of “ suppression” of this nature is all wrong.
B. Theologically, it eliminates God and leaves it for man to work 

out.
C. Philosophically, it produces a “ divided house” (God’s nature 

and evil nature).
D. Practically, it proposes eternal warfare as long as you live 

(this is bad ).
E. God’s method is eradication. This is scriptural, practical, and 

final.
III. T h e  B ible D escription  of th e  C arn al  N atu r e :

A. It is “ enmity against God,” resists God, fights against God.
B. It minds “ the things of the flesh”— runs after the world.
C. It is the “ spirit of bondage . . .  to fear”—makes cowards of 

Christians.
D. It is the “ root of bitterness springing up”— causes evil to break 

out.
E. Christ died to destroy this nature (read I John 3: 8).
F. Sanctification removes this nature and fills with the Holy 

Spirit.
C o n clu sion : My problem of cutting sprouts on my father’s new ground.

— H. B. G arvin
Augusta, Kentucky
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Evening Subject:
THE BUILDING OF OUR CHARACTER HOUSE

S cripture : Matthew 7:15-27
T e x t : He is like a man which built . . . (Luke 6: 4 8 ) .
I. R e m a r k :

A. Christ’s Sermon on the Mount proclaims the laws of His king
dom.

B. Christ set forth in this sermon three contrasts:
1. Two ways (the broad way and the narrow w ay ).
2. Two trees (one bore good fruit; the other bore bad fru it).
3. Two houses (one on sand, the other on a rock ).

II. T h e  C haracter  H ouse T h a t  Is B uilt  on  th e  R o c k :
A. Christ’s sayings become the foundation of our houses.
B. To build on Christ, we must know and do His “ sayings.”
C. To build on Christ we must start with a definite Christian 

experience.
III. L i f e ’ s S to rm s  W i l l  B e a t  u pon  t h e  C h a r a c te r s  W e B u ild .

A. A ll men must face the driving storms of life.
B. And let us remember that each of us must live in his own 

character house.
C. Life’s storms of “ winds” and “ flood” will try the houses we 

build.
IV. T h e  H ouse T h a t  Is B uilt  upon  th e  S an d :

A. To reject Christ is to build on the sinking sands of time.
B. The building of character is a very important and expensive 

business.
C. If the foundations crumble, the house will fall in ruins.
D. Storms may sweep away the building of a lifetime.
E. Are you building on Christ, or on the drifting sands of time?

1. The wise builder: “ It stood, for it was founded upon a 
rock.”

2. The foolish builder: “ Built his house upon the sand . . . 
and it fell.”

— H. B. G arvin

M ind
Vacant lots and vacant minds usually become dumping grounds for 
rubbish.

T a l k
It’s usually a fellow with a big mouth who bites off more than he 
can chew.

W il l  to W ork
A  determined man with a rusty wrench can do more than a loafer 
with a kit full of tools.

— Sunshine
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September 14, 1958 
Morning Subject: HOLINESS AND PEACEMAKING

Scripture: Matthew 5:1-16
T e x t : Blessed are the peacemakers . . . (Matthew 5:9).
I. R e m a r k s :

A. Christian holiness is a primary doctrine of our church.
B. When we are sanctified, the atmosphere of holiness is in all 

we do and say.
C. The sanctified soul becomes an exponent of peace at home and 

in the church.
D. Peacemaking is a quality of holiness which is admired and 

appreciated.
II. H oliness and P eacem ak in g  A re D efin itely  A ssociated .

A. The Bible clearly connects peace and holiness (Psalms 119:
165; Hebrews 12:14).

B. Sin and holiness will never harmonize, for holiness delivers 
from sin.

C. It is a serious mistake to break fellowship with good and holy 
men.

III. C h r ist ’ s C h u rc h  S hould  B e K n o w n  for Its P ea c e m a k in g .
A. Sin brought the disagreement between man and God in the 

first place.
B. It takes perfect love toward God and man to make “ peace

makers.”
C. Men suffer most over those things where their greatest affec

tions lie.
1. When men are selfish, they suffer most when their interest 

is hurt.
2. If God is supreme, they will suffer most when God’s in

terest is hurt.
IV. T rue H oliness Is G od ’s W onder R emedy for S in  in  the  H u m a n

H eart .
A. We live in a day of wonder drugs for the healing of the human 

body.
B. Holiness is God’s wonder remedy for sin and the sin nature in 

man.
C. We must possess, preach, and offer the world’s only true 

remedy for sin.
— H. B. G arvin

Evening Subject: HEART RICHES FOR THE CHILD OF GOD
Scripture : Matthew 6:24-33
T e x t : K eep thy heart with all diligence . . . (Proverbs 4 :2 3 ).
I. R e m a r k s :

A. Treasures that we hold fast are determined by our concepts 
of true values.

B. Things of earth are valuable only as they are related to per
sonality and God.
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C. The “ heart” is the seat of all truely related values in life.
D. The term “ heart” embraces the affections, emotions, intellect, 

and will.
E. Our hearts will determine the attitudes and the atmosphere 

in which we live.
II. S ome S im ple  R ules for K eeping th e  H eart in  th e  L ove of G od:

A. Insist on a proper control of your affections and emotions.
B. Labor always to keep your intellect within the bounds of 

truth and integrity.
C. Constantly guard your memory as God’s sacred storehouse of 

the soul.
D. Keep your will in subjection to what you know to be the 

will of God.
III. How to O btain  and  K eep th e  S upreme V alues in  L if e :

A. Remember that you cannot do it; God is needed to master and 
keep the heart.

B. All true values are obtained and kept by seeking “ first the 
kingdom of God.”

C. All of vour soul’s treasures are kept by abiding in the grace 
of God.

D. The heart must be guarded if our lives are to be noble and 
rich in God.

E. In keeping the heart our faith must hold to eternal values.
F. God, who holds our future, is able to keep us from falling 

(Philippians 4: 7).
— H. B. G arvin

September 21, 1958 
Morning Subject: QUALITIES OF THE SPIRIT-FILLED LIFE

S cripture : Ephesians 5:1-21
T e x t : Be filled with the Spirit (Ephesians 5:18).
I. R e m a r k s :

A. The quality of one’s spirit is an index to the character and soul.
B. Spirit-filling helps us to understand what God’s will is for us 

(v. 17).
C. Spirit-filling puts us in possession of the Spirit of Christ.
D. The fruit of the Spirit-filled life is “ in all goodness and right

eousness” (v. 9).
II. T h e  Q u a lities  of a  S pir it-filled L ife .

A. When one is filled with the Spirit, he will be led by the Holy 
Spirit.

B. To have the fullness of God gives us a better understanding of 
God.

C. This filling of the Spirit gives us perfection in divine love.
D. Spirit-filling establishes the heart in holiness.

III. H oliness B ears th e  F ru its of G oodness, R ighteousness , and
T r u t h .
A. “ Goodness,” “ righteousness,” and “ truth” are qualities of 

sanctified Christians.
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B. “ Goodness” may be thought of as the inward quality of holi
ness.

C. “ Righteousness” means the outward expression of this inward 
“goodness.”

D. Spirit-filling will make us lovers and defenders of the “ truth.”
IV. W h at  Spir it-filling  W ill  do for th e  C h r is t ia n .

A. It will sanctify and cleanse the Christian’s heart.
B. It will give vitality and steadfastness of soul.
C. It ennobles the soul and quickens the spirit.
D. It supplies the Christian with understanding, love, and fellow

ship.
— H. B. G arvin

Evening Subject: THE MAN OF GALILEE
Scripture : I Corinthians 1:18-27
T e x t : We preach Christ crucified . . .  (I Corinthians 1: 23; 2: 2).
I. R e m a r k s :

A. Preaching is God’s method of planting truth in human hearts.
B. Preaching of the Cross is to proclaim Christ’s life, death, and 

resurrection.
C. The Cross is the central theme of Bible preaching.

II. S ome N e w  T estam ent  P reachers of th e  “ C ross” :
A. The bold and powerful preaching of Peter at Pentecost (Acts 

2:36).
B. The Cross was the central theme of Paul’s preaching.
C. John the Revelator beheld Christ as a slain Lamb (Revelation 

5:6; 5:12; and 13:8).
III. W h y  S h o u ld  W e P r e a c h  C h r is t  “ C r u c i f ie d ” ?

A. Because the atonement of Christ is the only hope for mankind 
(Hebrews 2 :9).

B. It reveals to men God’s love for a lost and wicked world 
(John 3:16).

C. The gospel of a crucified Christ is the basis for a saving faith 
in God.

D. It offers the world a saving gospel (I John 5:1 and Romans 
1:10).

— H. B. G arvin

H in t  to P reachers:

Do not make yourself invisible all week and incomprehensible 
on Sunday. Many a preacher has come from the college and seminary 
with his vocabulary so Latinized and Germanized in style that he 
seems to the common people as a foreigner though his heart may 
still beat in sympathy with them.

— F. L incicom e
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September 28, 1958
Morning Subject: OUR REFUGE IN GOD

S cripture : Psalms 91:1-16
T e x t : The eternal God is thy refuge, and . . . (Deuteronomy 33:27).
I. R e m a r k s :

A. We have confidence in knowing God’s eye is on us and His 
arm is beneath us.

B. God’s refuge gives peace of mind and assurance of soul.
C. This refuge affords us sweet communion and fellowship with 

God.
D. The secret of the Christian’s hope is found in God’s love and 

protection.
II. T h e  P ath s  T h a t  W ill  L ead to th e  C h r is t ia n ’s R efuge in  G od.

A. The path of simple obedience points to God’s refuge.
B. The path of faith enables the Christian to blaze a trail to 

refuge in God.
C. The path of trust will hold us steady in the storms of life.
D. Spiritual activity will help to keep us in the everlasting arms 

of God.
III. W h a t  G od’s R efuge D oes for th e  C h ild  of G od.

A. It offers safety and shelter in the journey of life.
B. It gives the protection of peace in a world of strife.
C. It affords us contentment in a ravaging, restless age.
D. It gives spiritual satisfaction in the Christian way of life.

IV. G od 's E verlasting  A rms A re B en eath  Us.
A. God’s arm is the symbol of His power for our protection.
B. The everlasting arm beneath is the evidence of God’s favor.
C. God’s arm is the assurance of victory.
D. The refuge in God’s arms affords us His “goodness and mercy” 

forever. “ Goodness and mercy shall follow me all the days of 
my life.”

— H . B .  G a r v i n

Evening Subject: 
CHRISTIAN LOVE IN THE LIFE OF THE CHURCH

S cripture : I Corinthians 13:1-13
T e x t : These things I command you . . . (John 15:11).
I. R e m a r k s :

A. The law of life is basic in the life of the Church.
B. Love’s reach is both vertical and horizontal (Godward and 

manward).
C. Divine love is the great drawing power of the gospel.

II. A  D em o nstration  of D ivin e  L ove by  th e  C h urch
A. Love is the central law of God’s kingdom.
B. The element of love becomes a part of the very nature of a 

Christian.
C. Love in action becomes the Church’s greatest attraction.
D. In the eyes of the world, love is the final proof of our sincerity.
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III. How L ove W orks  in  t h e  A ctivities  of th e  C h u rc h
A. Love gives warmth and glow to the atmosphere of the church.
B. The practice of love quickens and gives new life to the church.
C. The fellowship of love draws and holds people to the church.
D. The warmth of love moves the church to revival fires.
E. The love of Christ will constrain the church in its activities 

(II Corinthians 5:14).
F. The fullness of love gives poise and purpose to the program of 

the church.
G. Love “ thinketh no evil” ; it does away with evil thinking, evil

speaking, and gossiping.
— H. B. G arvin

HE OBEYED GOD AND WON

B y  C . M . R o b y *

T e x t : By faith Enoch was translated that he should not see death; 
and was not found, because God had translated him: foi before 
his translation he had this testimony, that he pleased God 
(Hebrews 11:5).

Introduction : Enoch stayed on earth only 365 years. This is a short 
earthly life of his day. Enoch was the great-great-grandson of 
Enos, who was the first man after the Fall to call on God. Enoch 
knew that a sinning religion would not do. For his great-great- 
great-great-grandfather Adam tried it.

I. “ En o ch  W alked  w it h  G od.”
A. Enoch walked in the known way of God (I John 1 :7).
B. We too must walk in the light of God if we walk with Him.

1. Youth must answer the call to the ministry and missions.
2. Laymen must answer the call of God.

a. In our faithfulness in keeping God-given convictions.
b. In our loyalty to His Church—in support, in witness

ing, in attendance, and to our Good Shepherd.
C. We must walk with God in preparation for life’s vocations.

1. This is the age of know-how, skilled, well-developed, and 
trained ability.

2. God wants holiness teachers in our public schools.
3. God wants sanctified political leaders on the local level as 

well as national.
4. God wants sanctified doctors, lawyers, engineers, and 

business leaders.
II. “ En o ch  . . . P leased G od.”

A. Testimony of a surrendered will.
‘■Pastor, Cordova, Alabama.
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B. How different with the testimony of these: Adam, King Saul, 
Ahab, Jezebel, Demas, Lot, Samson, Jonah, King Herod! 
They displeased God.

C. It is not the offering we bring but the spirit we come in 
(Psalms 51:10-17).
1. Enoch’s life was not a life of coercion—but a surrendered 

life.
2. The Bible says Enoch’s life “ pleased God.” What more 

could be said of any man?
III. L et Us Ex a m in e  O ur L ives B eside En o c h .

A. Is our service to God a service of fear?
B. Must God keep the ax over our heads for us to walk with 

Him?
C. If He must, we should let Him sanctify us.
D. Surrender once and for all to the will of God. Let Him purge 

out that evil and fill the heart with good.
E. Enoch’s life pleased God; so can yours.

THE SEVENTH CASE
B y  D o r r a n c e  N ich o ls*

T e x t : A s  many as I love, I rebuke . . .  be zealous therefore, and repent 
(Revelation 3:19).

Introduction : Seven churches mentioned, this church o f  the Laodi- 
ceans the last one. Christ had “ a few things” against the majority 
of them. Note the case presented.

I. T h e  K n o w n  R ecord. “ I k n ow  thy w orks . . .”
A. Nothing is hid from Him.
B. Will certainly be revealed at judgment.

II. T h e  P it if u l  C on ditio n . “ L u k e w a r m .”
A. Jesus always denounces hypocrisy.
B. Form of godliness, but denying the power.

III. T h e  F alse  A ssu m p tio n s .
A. “ Rich, and increased with goods.”
B. “Need of nothing.”

IV. T h e  R evealed L ia b il it ie s .
A. “ Wretched”— “ O wretched man that I am! who shall de

liver m e?” Carnal disposition.
B. “ Miserable”— no eternal hope in Christ after death (I Corin

thians 15:19).
C. “ Poor”— our self-righteousness as “ rags” in God’s sight. No 

heavenly treasure.
D. “ Blind”— “The god of this world hath blinded.” Cannot see 

revealed light.
E. “ Naked”—without the robes of righteousness on, holiness 

rejecters.

*Pastor, Greenfield, Ohio.
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V. T h e  O btain able  A ssets.
A. “ Gold tried in fire, that thou mayest be rich.” Genuine sal

vation passes test of judgment. A ll else hay and stubble.
B. “ White raiment, that thou mayest be clothed”—pure, un

spotted robe of holiness.
C. “ Eyesalve, that thou mayest see”—walk in all revealed light.

VI. T h e  D ivine  A gent— J esus .
A. “Behold, I stand at the door, and knock.”
B. “ Open the door, I will come in.”

VII. T h e  Eternal B en efits . “ O vercom eth .”
A. “ Will sup with him . . ”
B. “ Grant to sit with me in my throne.”

C o n clu sion : The indictm ent is sure and just. Repent now.

IN FOCUS OR OUT OF FOCUS?
B y  K . F. D ic k e r so n

T e x t : He that lacketh these things is blind, and cannot see afar off 
(II Peter 1:9).

Introduction : Definition of focus is where a system of rays of light 
or heat meet after being reflected on any central point. Peter in 
writing asks that we seek faith, virtue, knowledge, temperance, 
godliness, brotherly kindness, charity; and further states in the 
text that “he that lacketh these things is blind, and cannot see afar 
off.”

I. M a n y  A re O ut of Focus i n :
A . F a it h

1. So kin to material.
2. Define faith.
3. All things are possible with God.

B. Love
1. Selfishness.
2. Lost sight of promises.
3. Cannot see God or pardoning love.

C. Knowledge of Christ
1. Assured.
2. Positive reality.
3. Blood-bought, redeemed.

II. W e Should Focus O ur Eyes u p o n :
A. Truth

1. Transcends generations, ages, decades.
2. Lives while theories die.
3. Truth of faith, virtue, knowledge, etc.

B. Service
1. Living sacrifice.
2. Monuments to Christ, not ourselves.
3. Rewards.

’“Pastor, F irst Church, L ittle  Rock, Arkansas.
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J H O L I N E S S S by Allie Irick*

Spiritual Power, Its Price and 
Possibilities

T e x t : Acts 1:8
I n t r o d u c t io n : Dispensational t r u t h s ,  

epochs and graces and times and 
saints.

I. The primary purpose of power is 
heart purity—the source of all genuine 
moral and spiritual power.

II. Inward ability or spiritual suprema
cy, the power to be.
Our power must be resident within 
to balance us.

III. Empowered for royal service. 
Romans 6:22. The King wants true 
servants, to carry mighty messages on 
missions of great value.

IV. The triumphant tread of truth and 
of its Blood-washed devotees. 
“Witnesses unto me”—in all the world, 
conquerors: error, doubt, unbelief, 
bias, and the like.

V. The grand object, to warn the lost, 
win souls, promote holiness, and speed 
the coming of Jesus back for His wait
ing bride.

The Lord’s Prayer

T e x t : John 17:17

I n t r o d u c t io n : The heart cry o f  Jesus. 
The Bible is a great Prayer Book; 
think of the mighty and prevailing 
prayers recorded in it.

I. The personnel of this great high 
priestly prayer. Who they were, what 
they had, what He had done for them.

II. The supreme purpose of the prayer— 
“Sanctify them.” Our Saviour felt and 
saw the need for His own disciples. 
We should too. He promised, prayed, 
and shed His blood for this.

III. The scope of this valedictory prayer. 
“ I pray not for the world, but for them” 
—and not alone for these, but all 
believers.

IV. Eternal benefits of this memorable 
prayer—secures heart purity, Chris
tian unity, and endless activity.

V. The dearest ones reserve their best 
words for the last. Parents, loved ones, 
when dying.

VI. The world will behold the marvel
ous possibilities of this petition. World 
will see and know Him.

The Divine Motive in Sanctification

T e x t : John 17:19
I n t r o d u c t io n : Two hemispheres in this 

grand work—divine and human. The 
divine and human will.

I. We must understand the nature and 
attributes of God and His work and 
activity to better appreciate this mes
sage.

II. God doeth all things wisely, rightly, 
and perfectly. He makes no mistakes, 
errors, and failures.

III. The grand and all-important motive 
of the Master in the glorious work of 
full and free salvation.

IV. His unselfish plan, work, and ser
vice—for their sake.

V. See His road, path, desire, and suc
cess. “Sanctify them.”

VI. Deathless devotion—His suffering, 
death.

VII. The Master’s and our motive. Go 
with Him.

Some Observations of the Sanctified
Text: II Kings 4:9

I. The sanctified people must be wide
awake people, observing people.

II. Keenly alive to all God’s leadership 
and aggressive program. We must 
teach and cultivate reverence—for His 
house, His worship, His Word, His 
ministry, and His ways.

III. Holy men of God—in manners, 
habits, conduct, deportment, and con
versation.

IV. A  busy man—a busy people. “Pass- 
eth by us continually.” Hospitable, 
generous.

(Continued on next page)
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The Office Work of the Holy Spirit
T e x t : John 16:14

I n t r o d u c t io n : The Bible is God’s de
pository of His will, plan, purpose, 
program, and design.

I. The fundamental v a l u e  of the
Master’s message to His Church.

II. The Church should and must know
the importance of the personality 
and office work of the Holy Spirit.

III. The hope and help of the individual 
life and happiness depend upon our 
recognition of His presence and 
power.

IV. Observe the definite and decisive 
ministry of the Holy Spirit.
A. Necessity of mighty conviction.
B. Witness to regeneration.
C. He fully witnesses to our cleans
ing.
D. Our Teacher, Guide.

V. He glorifies Jesus; shines on His
sweet, marred face. Reveals the 
Word.

VI. Comes to abide, dwells, beautifies 
His place, whispers sweet secrets.

VII. Throws the world into eternal 
eclipse. “Lost in wonder, love, and 
praise.”

Holiness Begun
T e x t : Romans 1:5
I. It is the glorious privilege of hu

manity to be partaker of and also 
the recipient of God’s holiness.

II. It is only beneficial to man as he
partakes of it.

III. Life of God in the heart is the only 
source of holiness and righteous
ness.

IV. Man must take the same attitude 
toward fundamental relationships 
as God takes, in order for God to 
begin a work of righteousness in 
the heart, toward sin, in every form 
and practice.

V. Not only toward sin but righteous
ness; we need holiness to please 
God. Christ died for that purpose. 
The Holy Ghost does a work in the 
heart to reveal the lack and the 
need.

VI. Man must bring himself into the 
state of submission to the will of 
God and trust in God in order to 
have the life of holiness begun in 
his life.
A. Surrender, obedience, swear al

legiance to God, faith in the 
promise. God is bound to keep 
His word and perform His work.

VII. God forgives but imparts divine 
life. New birth brought by the Holy 
Spirit. Brings new emotions, love 
and peace.
A. Changes the attitudes, conver

sion.
B. Transforms the life, regenera

tion
C. Puts the individual in good 

standing with God, justification.
D. Renews the fellowship we lost 

in the Fall in the Garden of 
Eden.

VIII. Holiness settles the sinning prob
lem. Takes away the desire for the 
world.

The Christian Overcomer

I n t r o d u c t io n : Many and different the 
expressions in the Holy Bible of 
God’s pictures of His saints, such 
as saints, pilgrims, soldiers, fol
lowers, disciples, believers, soul 
winners, overcomers.

I. It is highly important that we under
stand the power of the foe if we are 
to properly know our engagement.

II. The trinity of hell that oppose us and
our Christ—the world, the flesh, and 
the devil.

III. The trinity of Deity, the trinity of 
the Christian’s aid. “Take unto you 
the whole armour of God.”

IV. The secret of winning the battle.
A. The method, “The blood of the 

Lamb.”
B. The word of our testimony.

Two basic and fundamental 
facts of religion—the Blood and 
our testimony.

V. The pivot of our lives and labors
that determines the conquest, our 
love. This is our challenge for the 
new assembly year.
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b o o k ; b r i e f s

Book of the Month Selection, July, 1958 

T O W A R D  C H R IS T IA N  M A R R IA G E
By W. Melville Capper & H. Morgan Williams (Inter-Varsity Press, $2.25) 

It is basic in our planning for our Book Club that we have variety in the 
choices. This we have attempted to do and I think you will agree that our 
choice this month is a definite change of pace.

TOWARD CHRISTIAN MARRIAGE is an up-to-date, forceful, dig
nified and yet restrained treatment of the various aspects of Christian 
marriage. It is written by two British physicians and at no time do they 
deviate from a clear, solid Christian emphasis.

Chapter four is, I believe, the first treatment I have read anywhere of 
the problems distinctive to unmarried women. This is in every church a 
real and pressing problem. We in no wise solve the problem by shrugging 
these persons off as “ old maids.” That merely aggravates the issue. This 
discussion is sympathetic, practical, and spiritual.

The discussion in the appendix of Catholic-Protestant marriages is 
also a very vital contribution to this book. This is the kind of book a minister 
can well have on his shelf and loan to young couples who are engaged to 
be married.

T H E  D IV IN E  P H Y S IC IA N
By William B. Ward (John Knox Press, 50c)

A  very attractive and helpful little booklet to be placed in the hands of 
patients whether in hospitals or at home. There is much distinct value in it 
and it is warm and comforting. It is not holiness in its doctrinal emphasis, 
but does not have any strongly objectionable Calvinistic sections either.

A L L  T H E  P L A N T S  O F  T H E  B IB L E
By Winifred Walker (Harper, $4.95)

Here is the answer to Biblical plant lovers. A  thorough and interestingly 
written research work with Biblical backgrounds on the flowers and the 
plants of the Bible. Perhaps nowhere is there a book so thorough as this 
covering this particular field, and it has a wealth of background research 
in sermon preparation, especially when one is going to make references to 
such flowers as the lily-of-the-valley, rose of Sharon, myrrh. It is amazing 
how many such references there are in the Bible alluding both to Christ 
and spiritual things in general. For those who have a few extra dollars to 
invest in a book that will be of help for a long time to come, this is splendid.

T H E  C A S E  F O R  S P IR IT U A L  H E A L IN G
By Don H. Gross (Nelson, $3.95)

Thoroughly challenging and disconcerting. Makes an evangelical won
der why he has ignored a healing ministry while “fringe” groups and 
dubious individuals have made it central in their gospel program. This 
is objective, approaches healing with delicacy and avoids the spectacular.

The liberal view of the author re the Bible, his acceptance of the 
evolutionary hypothesis, and his firm and open promotion of Episcopalian- 
ism—these must be endured in order to get at the strong meat in the book.

Will make every minister wonder why he has side-stepped a healing 
ministry so long.
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T H E  P L A C E  O F  W O M E N  IN  T H E  C H U R C H
By Charles Caldwell Ryrie (Macmillan, $2.95)

This is not a discussion of modern day church problems; rather it is a  
historical study of the place women have held in the church from the Old 
Testament to the present. It is especially helpful in discussing the place of 
women in the ministry of Christ and of St. Paul.

This book is not written in a popular style; it is really a research volume 
and would be helpful on the shelf. It is conservative in its approach theo
logically—a very specialized item.
D A Y S  A N D  C U S T O M S  O F  A L L  F A IT H S
By Howard V. Harper (Fleet, $4.95)

This book has a ministry that is decidedly specialized. It contains a 
tremendous wealth of background research on the various religious days 
of celebration throughout the world. Quite naturally the majority of the 
days are Roman Catholic, but for one who is interested in obtaining the 
background to many of the religious customs this book has a very specialized 
ministry.
D E V O T IO N A L  P R O G R A M S  A B O U T  B IB L E  W O M E N
By Claudine Watts Dever (Standard, $1.50)

These are very helpful devotional programs that would be found 
decidedly practical for a women’s Sunday school class or a missionary 
chapter. They are practical, spiritual, and wholesome throughout.
O N  C A L L , D a ily  D e v o t io n s  fo r  N urses 
By Lois Rowe (Inter-Varsity, $3.50)

This is a specialized item but the first I have ever seen covering this 
particular field. These are definitely conservative, warmly spiritual daily 
devotions for nurses in training. It would be the kind of item that parents 
would love to present to a daughter in nurse’s training to help her maintain 
spiritual integrity through the hurried, bustling days of training.
I B E L IE V E  IN  T H E  D A W N
By Rita F. Snowden (Epworth, $1.50)

This is one of the best written books that has come to my hand for a 
long time. It smacks of the writing of Frank Boreham—delightfully 
sparkling, studded with illustrative material, warm and brilliant. Yet the 
writer’s apparently warm endorsement of such authors as Fosdick and 
Ferre reveals an evangelical looseness. The book will be enjoyable reading 
if you can excuse such endorsements.
W H A T  JE S U S R E A L L Y  T A U G H T
By Clarence E. Macartney (Abingdon, $2.50)

This is really Macartney’s theology written in popular lay language. 
In a series of sermons he outlines his personal beliefs, his creed of life. It is 
solidly conservative, though of course it is not Wesleyan inasmuch as the 
author was of a different theological persuasion. Predominantly, it is so 
wholesome that if one will read it with a bit of discernment, he will derive 
a great deal of benefit.
S IX  M A K E R S  O F  E N G L IS H  R E L IG IO N
By Gordon Rupp (Harper, $2.50)

This is unusual in content and composition. It would be a dull person 
indeed who could not reap vast spiritual benefit from reading it. Many of 
us need to form an acquaintance with the pioneers of the Protestant move
ment. Though we greatly appreciate our contemporaries, we should re
member that great men wrought heroically for God before 1908. This 
book will acquaint us with some of these worthies.

W. E. M cC u m b e r
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You Owe It to Them!
M O S T  N A Z A R E N E S  T O D A Y  K N O W  L IT T L E  A B O U T  T H E  E A R L Y  
B E G IN N IN G S  A N D  P IO N E E R  L E A D E R S  . . . M A N Y  A R E  N O T  
F U L L Y  A W A R E  O F  T H E  P R E S E N T -D A Y  W O R L D -W ID E  O U T R E A C H  
. . . O T H E R S  A R E  U N F A M IL IA R  W IT H  IT S  P L A N S  A N D  G O A L S  
F O R  F U R T H E R IN G  S C R IP T U R A L  H O L IN E SS .

Inform Them! 
Challenge Them!

VIVIDLY PORTRAYED STORY 
of the

CHURCH of the NAZARENE

"50 Golden Years''
T w e n ty  th r illin g  m in u tes  o f  sev en ty -on e  
fu l l -c o lo r  p ictu res— all aga in st a b a ck 
g ro u n d  o f  a p p rop r ia te  m u sic  an d  d ra m a tic  
n a rra t iv e — that w ill a cq u a in t  y o u r  m em 
bers w ith  the p u rp ose , p rog ress , an d  p r o 
g ra m  o f  the ch u rch  in a w a y  that th ey  can  
n ev er  fo rg et.

ONLY $10.00
Complete with 33 1 /3  vinyl record, filmstrip, 

and "Leader's Guide''

O rd e r  by  N u m b er  U-54

NOTE
For these not wishing to invest in a

projector and screen, we suggest:
1. Slide projector may be converted for 

showing filmstrip.
2. Record player (33 1/3 m icro-groove) 

may be secured locally.
3. Screen (1 /6  the width of the distance 

from the screen to the farthest view 
ers) may be secured locally.

4. Contact a local rental agency for any 
or all equipment.

5. Many General Motors dealerships have 
filmstrip-record player combinations 
they will lend churches.

For the good of your church and the interest of your community, use 
these weeks leading up to the Golden Anniversary Sunday (October 12) 
to show this im portan t f ilm strip  in each departm ent

r\  * T  A M m  SOMETHING EVERY CHURCH
Urder Al s h o u l d  o w n  p e r s o n a l l y

NAZARENE PUBLISHING HOUSE, 2923 Troost, Box 527, Kansas City 41, Missouri



The Young People s 

Own Hymnbook . . .

^ejotcG afidSiag!
A new book prepared especially for the junior high through 
college age-group. Not a “ paper back'’ chorus pamphlet, but 
a quality book worthy of your church's most precious pos
session— its youth.
Between the beautiful, turquoise cloth covers there are 260 
numbers that radiate the joys, blessings, and security of 
the Christian life—

100 of the most singable, time-honored worship hymns 
115 gospel songs of praise and triumphant testimony 
45 durable short choruses of the highest type

Rejoice and Sing is a hymnbook beamed to the young in heart, with 
“ eternity’s values in view.”  Complement the spiritual ministry of 
your church with spiritual singing.

$1.25 a copy, delivered 
12 or more copies, $1.15 each, delivery extra

Write Today for Returnable Examination Copy 

N A Z A R E N E  P U B L I S H I N G  HOUS E
2923 T roost, B o x  527, K an sas C ity  41, M issou ri 
W ash in gton  at B resee. P asadena 7. C a liforn ia  

IN  C A N A D A : 1592 B lo o r  Street, W est, T o ro n to  9, O n tario


